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For over 200 years the Orthodox Church has labored to transform America.
What’s taking so long?

What can we do BETTER
to Bring America to Orthodoxy?
The 2006
Orthodox Conference on Missions and Evangelism

This year with five featured speakers: His Eminence Metropolitan ISAIAH of Denver,
Fr. Patrick Reardon, Fr. Luke Veronis, Fr. Moses Berry, and your host Fr. Peter Gillquist.

While Orthodox evangelism Selected session titles:
in America has enjoyed great success in
recent years, we are still far from our
goal of transforming America with
the Orthodox Christian Faith. What can
we do to improve our efforts? That’s
what we will explore at the 2006 Orthodox
Conference on Missions and Evangelism.

• Preaching Christ
• Turning around a dying parish
• What does making the Church ‘American’ mean?
• An Unbroken Circle: from ancient Christianity
to African-America
• Proving your Orthodoxy by living a holy life
• Evangelism and the Second Coming of Christ
• Making your parish more visitor friendly
• The importance of foreign missions to domestic
Church growth

We’re coming to the Rockies!
We’ll meet in Colorado Springs, Colorado,
at the beautiful Glen Eyrie Conference Center.

September 1–4, Labor Day Weekend
(Begins 6:00 pm on Sept. 1 and ends noon on Sept. 4)

Register by phone toll-free:
(888) 968-4014
Early registration rates begin at $395,
which includes meals and lodging.
The Glen Eyrie Conference Center
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Orthodoxy in America:
Success & Failure
By Metropolitan PHILIP

AN INTRODUCTION
TO THIS ISSUE OF AGAIN:
This issue of AGAIN is dedicated to a vision: the vision of Orthodox unity in
North America. Over twenty years ago, Metropolitan PHILIP eloquently captured
that vision as he addressed a gathering of Orthodox Christians in Worcester,
Massachusetts. With his words as a backdrop, we’ve asked some contemporary
Orthodox spokesmen to carry the discussion into the twenty-first century. Is unity
closer—or farther away than ever? We hope you will find their responses both
encouraging and thought-provoking.

—Fr. Thomas Zell, editor-in-chief

A Homily Delivered on the Sunday of Orthodoxy, 1984

O

nce every year, on the
Sunday of Orthodoxy,
the Orthodox people
in America emerge from
their ethnic islands to celebrate the
triumph of the Orthodox Faith over
the iconoclastic heresy. This victory
happened in the year AD 787, 1197
years ago. I am proud of our history;
for those who have no past have no
present and will have no future. There
is a difference, however, between contemplating history and worshiping
history.
During the first one thousand years
of her existence, the Church was
courageous enough to respond to the
challenges of her times. Many local
councils were called, and seven ecumenical councils were convened to
deal with important issues which the
Church had to face. The question now
is: What happened to that dynamism
which characterized the life of the
Church between Pentecost and the
tenth century?
Did God stop speaking to the
Church? Did the action of the Holy
4

Spirit in the Church cease after the
tenth century? Why are we always
celebrating the remote past? Have we
been lost in our long, long history? I
wish we could gather to celebrate an
event which happened five hundred
years ago or two hundred years ago, or
perhaps something which happened
last year.
In the Gospel of St. John, our Lord
said, “My Father has been working
until now, and I have been working”
(John 5:17). Thus, we cannot blame
God or the Holy Spirit for our inaction. History, from a Christian perspective, is a dynamic process because it is
the arena of God’s action in the past as
well as in the present. But if we do not
fully, creatively, and faithfully respond
to the divine challenge, no change can
be effected in our Church, values, and
human situation. Our forefathers, motivated by the power of the Holy Spirit,
have fought valiantly and triumphantly
against iconoclasm and all kinds of
heresies; but the triumphs of the past will
not save us from the sterility of the present
and the uncertainty of the future.

It is indeed astonishing that we have
not had an ecumenical council since
AD 787, despite the many changes
which the Church has encountered
during the past 1197 years. I shall
mention but a few of these global
events which affected the life of the
Church directly or indirectly since
the last Ecumenical Council: the 1054
schism between East and West; the
fall of Constantinople; the European
Renaissance with all its implications;
the Protestant Reformation; the
discovery of the New World; the
French Revolution; the Industrial
Revolution; the Communist Revolution and its impact on the Orthodox
Church; the First and Second World
Wars; the dawning of the nuclear age;
the exploration of space and all the
scientific and technological discoveries
which baffle the mind.
...
You might ask, what is the reason
behind this Orthodox stagnation? Did
our history freeze after AD 787? There
is no doubt that the rise of Islam, the
collapse of the Byzantine Empire, and
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the fall of Tsarist Russia have contributed much to our past and present
stagnation. The sad condition of our
mother churches across the ocean is
indicative of this reality.
...
Have we then lost all hope for an
Orthodox renaissance? Is there not
a place on this planet where we can
dream of a better Orthodox future? I
believe that there is a place, and this
place is the North American continent. We have a tremendous opportunity in this land to dream dreams
and see visions, only if we can put our
house in order. Where in the whole
world today* can you find seven
million free Orthodox except in North
America?
We are no longer a church of
immigrants; the first Orthodox liturgy
was celebrated in this country before
the American Revolution. Many of our
Orthodox young people have died on
the battlefields of various wars, defending American ideals and principles. We
have contributed much to the success
of this country in the fields of medicine, science, technology, government,
education, art, entertainment, and
business.
We consider ourselves Americans,
and we are proud of it—except when
we go to church, we suddenly become
Greeks, Russians, Arabs, and Albanians. Despite our rootedness in the
American soil, our Church in America
is still divided into fifteen jurisdictions,
contrary to our Orthodox ecclesiology
and canon law, which forbid the
multiplicity of jurisdictions in the same
territory.
Individually, Orthodox jurisdictions
have done much for themselves. We
have some of the finest theological
institutions in the world. We have
excellent religious publications. Many
volumes have been written in English
on Orthodox theology. We have some
of the best Christian education programs. Our clergy are highly educated
and deeply committed to the Orthodox
faith. We have built multimillion-dollar
churches and cathedrals, and our laity
are well organized and have contrib* This was written in 1984, before the fall
of communism in the Soviet Union.
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uted generously to the financial and
spiritual well-being of our parishes.
Collectively, however, we have not
been able to rise above our ethnicity
and work together with one mind and
one accord for the glory of Orthodoxy.
Our efforts continue to be scattered in
different directions.
Why should we have fifteen departments for Christian education, media
relations, sacred music, youth ministry,
and clergy pensions? Where is our
spiritual and moral impact on the life
of this nation? Where is our voice in
the media? Why is it that every time
there is a moral issue to be discussed,
a Protestant, a Roman Catholic, and
a Jew are invited for such discussions?
How can we explain our Orthodox
absence despite the authenticity of our
theology and moral teachings?
The answer to these disturbing
questions is simple: It is ethnicism.
Unfortunately, we have permitted
ourselves to become victims of our
ethnic mentalities. We cannot be
agents of change in full obedience
to the truth unless we transcend
ethnicism and establish a new Orthodox reality in North America.
I am not asking you to deny your
own history and your own culture.
What I am asking is to blend your old
and new cultures into some kind of
an integrated reality. I am not against
ethnicism, if ethnicism means a return
to the spirit of the desert fathers, the
Syrian fathers, the Greek fathers, and
the Slavic fathers. But if ethnicism
means a narrow, fanatic ghetto mentality which separates us from each other,
then I am definitely against such
ethnicism.
The mission of the Church is not to
be subservient to any kind of nationalism. The mission of the Church is
the salvation of souls—all souls. In his
Epistle to the Galatians, St. Paul said,
“There is neither Jew nor Greek, there
is neither slave nor free, there is neither
male nor female; for you are all one in
Christ Jesus” (Gal. 3:28).
Brothers and sisters in Orthodoxy,
I have shared with you today some of
my reflections on our past and present,
success and failure. I would like to
share with you now some daring
visions about the future.
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My first vision concerns the role for
our Orthodox laity in this relentless
quest for Orthodox unity. After
eighteen years in the episcopate, I
have been convinced that Orthodox
unity in America must begin on the
grassroots level. You, the laity, are the
conscience of the Church and the
defenders of the faith. Consequently,
I would like to see a strong panOrthodox lay movement, totally
dedicated to the cause of Orthodox
unity. Without the laity, our churches
would be empty, and our liturgical and
sacramental services would be in vain.
The clergy and laity, working together,
are the people of God, and they
constitute the Orthodox Church.
My second vision concerns the
Standing Conference of Orthodox
Bishops in America (SCOBA). Since
the purpose of SCOBA is to bring
organic unity to our churches in
continued on page 15
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A Conversation with

Fr. Thomas Hopko
On Orthodox Unity in
North America
Protopresbyter Thomas Hopko is Dean Emeritus of St. Vladimir’s
Orthodox Theological Seminary in Crestwood, New York. He is
currently completing his forty-third year of service as a priest,
professor and pastor in the Orthodox Church in America (OCA).
AGAIN: Fr. Thomas, why is North American Orthodoxy
divided into many ecclesiastical jurisdictions? Could you
give us some background on why we don’t have just one
Orthodox Church governed by its own synod of bishops for
all Orthodox Christians in North America—or at least one
for each of the three major countries on this continent?
Fr. Thomas: Orthodoxy in North America is ethnically and
administratively divided because of the Bolshevik Revolution in Russia at the beginning of the last century. Before
the 1920s, there was one Orthodox archdiocese for all
Orthodox in the New World. This archdiocese, popularly
called “the American mission,” was part of the Russian
Orthodox Church, which brought the Orthodox faith
to Alaska in 1794. When Russia became communist, the
atheistic regime cut off all funds to the North American
missionary archdiocese and attempted to seize all its
properties in order to destroy the Church. This horrendous
act plunged the Church into poverty and chaos. The
church leaders in America at that time decided that each
ethnic group should organize its ecclesiastical life as best
it could, relating to its Old World Church as it deemed
necessary and desirable. And so we began the situation we
have today.
AGAIN: So, it is your understanding that our present
plurality of jurisdictions originated with a conscious act
intended to save the churches?
Fr. Thomas: Yes, that’s what I’m saying. And I would also
say that it is a miracle that the jurisdictions, whose number
grew for many reasons, were able to survive and even
somehow to prosper for a generation or two, until North
American life took its toll on their vulnerability and re6

duced them to the remnants we have today—churches that
are being reborn and renewed by converts to Orthodoxy,
like you folks who publish AGAIN.
AGAIN: Thank you! What do you believe should be done
about this situation now? How can the many separate
jurisdictions be put back together into one Orthodox
Church led by its own synod of bishops?
Fr. Thomas: Obviously, what must happen is that the
Orthodox people, and first of all the bishops and church
leaders, must really want to be one Church. If this were the
case, we would have been reunited into one self-governing
North American Orthodox Church decades ago. The sad
fact of the matter, in my view, is that the Orthodox people
don’t really want to be one Church. We have grown so used
to being separated, and to using our churches for things
having little, if anything at all, to do with the Gospel, the
Church as Christ’s Body, the glorification of God and the
salvation of souls, that we carry on as we do, becoming
smaller, weaker, and more pathetic every day.
AGAIN: Would you say that this is the case for most of the
Orthodox of North America? It does seem like this doesn’t
sufficiently explain the growth and vibrancy, for example,
of the Antiochian Orthodox Archdiocese.
Fr. Thomas: I would agree that the Antiochian Church is in
some way the exception that proves the rule. But even then,
it is not really an exception, since without the evangelicals
and other converts that entered the Church at the end of
the last century, the Antiochian Archdiocese would be no
different from any of the other jurisdictions. Indeed, the
vibrant leaders in all the Orthodox churches in North
V
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America today, including the Antiochian, are either recent
immigrants or recent converts. They are not the product
of these jurisdictions themselves. The converts, those born
abroad, and the small number of clergy children form a
group which produces most of our bishops, priests, and
deacons, singers and readers, monks and nuns, seminarians
and active lay people. If you took them away, almost nobody
spiritually active in the Church would be left.
AGAIN: What do you think can be done about this lack of
interest in unity?
Fr. Thomas: The first thing to do is to face it squarely and
honestly. The second thing is to do something about it,
specifically and concretely, and not to make excuses—
like looking at others, or looking to others—to justify our
failure to act. Metropolitan Philip said this last year at the
Antiochian Assembly in Dearborn. “Nothing will happen,”
the Metropolitan declared, “unless we make it happen.”
AGAIN: So, why don’t we make it happen? What do you
believe is the source of our inaction?
Fr. Thomas: As I said in my talks and banquet address at last
summer’s assembly, I believe it is because we ourselves—
first of all our bishops and leaders—don’t really want it to
happen. We identify ourselves as members of Old World
churches. We are looked upon this way by these churches,
however connected to them we may be, or however
“autocephalous” or “self-governing.” We prefer the status
quo, and can’t really envisage ourselves in any other way.
We are, in St. Paul’s words that provided the theme to last
year’s assembly, “conformed to this world” (Romans 12:2).
We enjoy our positions and possessions, our prestige and
properties, our pleasures and privileges. We don’t want to
sacrifice anything. We don’t want to give up anything. We
don’t want to share. We don’t want to cooperate. We don’t
want to be bothered. We don’t want to put forth the time,
energy, work, and resources it would take to make unity—
or even more serious cooperation—a reality. And we surely
don’t want to face the many troubles that would inevitably
arise in our churches if we took concrete steps to be
reunited. In a word, we are too comfortable, self-satisfied,
cowardly, and (dare we say it?) lacking in Christian faith
and conviction to make unity—even small incremental
steps toward unity—actually happen.
AGAIN: Those are strong words, Fr. Thomas!
Fr. Thomas: Yes, they are. But I believe they are true. In any
case, I’m ready to answer for them. And I would be thrilled
S
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to be proven wrong. It’s just that all my life I’ve heard
so many beautiful words about Orthodox unity in North
America, and have observed so little real, sacrificial,
courageous action—even in small matters—that I can
hardly think otherwise.
AGAIN: In Dearborn last summer, you also said that
Orthodox unity in North America will be determined in
North America, and nowhere else. You said that it will never
be given by church leaders from abroad. Do you still hold
this opinion?
Fr. Thomas: Yes, I do. I see no reason to think otherwise.
Our North American bishops have to decide this issue. No
one else can. And no one else will. Our bishops have to
declare with one voice: We are forming a governing synod,
and we are having our own church. We will work out the
details of governance and mission over time, but we will not
turn back. We need not have “one bishop in one city” for all
Orthodox right away. But we will have governing councils
of bishops in each region of the United States and Canada
and Mexico, in which each bishop is accountable to the
other bishops, and to their flocks, for their policies and
actions, as the canons require. We will continue to love and
assist all Orthodox churches around the world. We will help
them financially and humanly. We will never betray them
or forget them. We will even join with them in formal ways,
if they so desire. But we will govern ourselves, not for any
merely human or practical reasons, but solely because the
Lord wills it, for His glory and the good of everyone, in
North America and around the world.
AGAIN: Do you think that the Old World churches that
have jurisdictions in North America would accept such an
action on the part of the North American bishops?
Fr. Thomas: Not at first. They would almost certainly apply
some sort of sanctions, perhaps even to the point of breaking communion with the bishops who take such action
(which almost certainly would not be all of them). Schisms
will occur. But if the bishops and their faithful priests and
people who take such action remain firmly united, with
love and respect for all the world’s churches expressed in
concrete acts of charity and assistance, they will surely be
blessed, strengthened, and vindicated by God. And sooner
or later, and perhaps even sooner rather than later, they will
be canonically recognized. History has proven this many
times. In any case, what is the alternative to such an action?
I don’t see any. Unity, in my view, will come this way, or no
way. I pray for Orthodox bishops, church leaders, and lay
people with the faith and courage to make it happen. n
7

What Does a

UNIFIED
Orthodox
Church
Have
to Offer

?

AMERICA

By Fr. Gordon Walker

The Very Rev. Gordon Walker is pastor
emeritus of St. Ignatius Church in
Franklin, Tennessee. He served for six
years on the Department of Missions
and Evangelism for the Antiochian
Archdiocese, and is still actively
involved in missions both in
North America and overseas.
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ave you ever watched the
evening news and become
overwhelmed by the
reports of corruption,
violence, child abuse, murder, rampant immorality, and widespread
disregard for law and order, only to be
grieved even further by the misguided
people commenting on this social
distress? Have you cried out in your
heart, “Oh God, what can we do to
save America?”
Forces of darkness and evil, and
those who would justify them, seem to
be incredibly well organized and well
funded. In times like these, what does
the Orthodox Church have to offer
America? It is my belief that we now
have a great deal to offer America, but
if and when we become truly unified
under a single American primate, all
that we have to offer will be greatly
magnified.
From the outset, let me clarify that
I am writing to Orthodox Christians
who are American residents and
citizens. We can certainly use the
prayers and help of those of other
lands. But it is a primary duty of a
Christian citizen in any country to love
his or her country and to pray for the
redemption of that country. Not to
love our country or to pray and work
earnestly for its salvation is a grave sin.
If you don’t honestly and sincerely love
this nation, how can you expect to
be a force for its redemption? As St.
Herman of Alaska wisely said, “You
cannot save what you do not love.”

Our Redemptive Role
The Lord Jesus Christ greatly loved His
own Jewish nation, but He spoke and
acted in such a way as to demonstrate
His love for both Jews and Gentiles.
His goal was to establish the New
Jerusalem, the Church, the Kingdom
of heaven on earth, which must
encompass all peoples in and with
the love of God. If we become focused
only on our own kind, our own ethnic,

social, or racial class or group, then we
lose interest in caring for others, and
we become a hindrance rather than a
help to fulfilling Christ’s Great Commission: “And Jesus came and spoke
to them, saying, ‘All authority has been
given to Me in heaven and on earth.
Go therefore and make disciples of
all the nations, baptizing them in the
name of the Father and of the Son and
of the Holy Spirit, teaching them to
observe all things that I have commanded you; and lo, I am with you
always, even to the end of the age.’
Amen” (Matthew 28:18–20).
I realize God calls some of us to be
foreign missionaries, and therefore
our focus may be outside our own
country. I am one of those, having
made mission trips to seven African
countries, the Middle East, Europe,
the Far East, and Southeast Asia. But
after all those trips and efforts to
help foreign missions, I come home
and agonize for my own country,
which I love.
I truly believe Orthodoxy has much
to offer our country that is healing and
redemptive. But our lack of administrative unity, along with the lack of a
shared vision of our redemptive role,
is a great hindrance to bringing this to
pass. There is no way we can calculate
the lost opportunities for outreach and
evangelism, the waste of duplicated
efforts, the competition for the same
resources to fund our institutions and
organizations. In addition, we often
refuse to cooperate with one another
lest our particular “brand” of Orthodoxy fail to attain the predominance
we wish it to have in the public arena.
Brothers and sisters, many of us
Orthodox Christians are guilty of these
failings and more. Not that this is
unusual, as almost all religious and
secular institutions and organizations
are caught up in this same struggle.
However, God’s Holy Church should
rise above these unworthy, selfcentered motivations and actions. We
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all know this, and most of us feel
ashamed of ourselves when we fall into
them. But our lack of administrative
unity and common vision, into which
a truly holy patriarch could lead us,
actually promotes and encourages
these unrighteous failings. The
Church was created for unity in love,
not for factiousness.
In our fallen world, competition
between companies, institutions, and
even nations can be a good thing. It
forces them to improve their products
and services or go out of business, or
fall into malaise. Perhaps this is the
good aspect of our unspoken competitiveness among Church bodies and

institutions. Something needs to keep
us striving for perfection, which the
Lord Jesus Christ admonished us
to keep as our goal when He said,
“Therefore you shall be perfect, just
as your Father in heaven is perfect”
(Matt 5:48). However, this striving
should properly be motivated by a
desire to please God, not by a desire
to outdo our neighbors. We should be
helping each other to perfection, not
racing to get there first.

Inward and Outward Unity
It is correct to say that in many important ways, Orthodoxy is unified in
America. We share the same un-

changed Nicene Creed, augmented by
our faithful adherence to the ancient
theology founded on Holy Scripture
and enunciated by the Church Fathers
and the Seven Ecumenical Councils.
We are also unified in worship, using
three of the most ancient liturgies of
the Church (those of St. James, St.
Basil, and St. John Chrysostom),
the use of which is grounded in the
church calendar. It is true that we are
divided between those who use the old
calendar and those on the new calendar. But the same Great Feasts are
celebrated by all, even if at different
times.
Another unifying force among us is

Did You Know?
• That Orthodoxy first appeared on this
continent in 1794? Yes, over 210 years ago!
• That in 1870 a Diocese of San Francisco
was formed?
• That under the leadership of Archbishop
Tikhon, who traveled throughout the United
States, many multiethnic parishes were
established in the early 20th century?
• That a National Assembly of the Orthodox
in the United States was convened in 1907?
Unfortunately, this unity fell apart due to the Russian
communist revolution and the expulsion of the
Greeks from Turkey in 1923. Thereafter, the
churches split along ethnic lines.
• That presently, there are at least fourteen separate
jurisdictions operating in America.
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our universal use of icons and the
veneration we render to the Theotokos
and all the saints. The worship, the
theology, the carefully preserved
Apostolic Traditions, the unchanging
interpretations and understanding of
the Scriptures and early patristic texts
all convince me that the Orthodox
Church is the place where one can
find the fullness of the Christian Faith.
However, this affirmation does not
give us any ground for arrogance or
pride. All of these truths and realities
that abound within Orthodoxy are
truly gifts of God’s grace and are to be
received by us in the utmost humility.
But this should not keep us from
strongly speaking up in behalf of the
urgent need for an American patriarch
and the ultimate unification of the
Orthodox jurisdictions in America.
Of course this does not mean
callously casting aside our Mother
Churches. Every effort must be made
to fulfill our obligations to them. But
no healthy-minded mother wishes to
keep her offspring in an unhealthily
dependent relationship that would
prevent their development to their full
potential. I think it can be strongly
declared that the Orthodox Church
here in America has in no way reached
its potential. In fact, there are many
who feel that potential is being seriously hindered by the Mother
Churches, that they often represent
foreign interests and impede the
development of a truly indigenous
Orthodox Church in North America.
Sadly, this is a kind of religious colonialism with no accountability, siphoning off resources and stifling initiative.
Furthermore, this situation actively
hinders the local decision-making
process that is essential to a dynamic
and growing local church.
A cursory glance at the nonOrthodox churches in America reveals
bodies of people who support thousands of schools, universities, and
seminaries and tens of thousands of
10

foreign missionaries and institutions.
For our part, we claim Orthodoxy has
been on American soil for 200 years
(which is true in a very limited geographical sense). Yet even if we claim
only 100 years, we still stand embarrassed. The Standing Conference
of Orthodox Bishops in America
(SCOBA) can only lay claim to four
small seminaries, which until lately
were all struggling for survival. Our
missionary endeavor, as wonderful as it
is, is very small compared to the needs.
We have no universities and very few
parochial schools, secondary schools,
or colleges. Many of us believe that
if the Mother Churches gave their
blessing to an American patriarchate,
all these means of outreach would
greatly escalate, and our efforts to
support and care for the Mother
Churches would escalate as well.

How Should We Act?
However, since we do not yet have a
patriarch, what should we do and how
should we act until we do? St. Paul
gives us the answer in Ephesians 4
and 5.
“I, therefore, the prisoner of the
Lord, beseech you to walk worthy
of the calling with which you were
called . . .” (Eph. 4:1)
First we are to walk in a manner
worthy of our calling as Orthodox
Christians. This requires us to have
attitudes of lowliness and gentleness,
not haughtiness. We are to be longsuffering, bearing with (putting up
with) one another in love.
“. . . endeavoring to keep the unity
of the Spirit in the bond of peace.”
(Eph. 4:3)
We are to endeavor (this word indicates an earnest continued effort)
to keep the unity of the Spirit in the
bond of peace. Thus we should act as

If we are doing all in our
power to encourage and work
toward a unified Orthodox
Church in America, I believe
we will be pleasing to God.
On the other hand, if we are
obstructing this great and
necessary process, I fear we
may be grieving the Holy
Spirit.
if we had an American patriarch—
working hard at keeping peace among
our jurisdictions and parishes. If we
follow St. Paul’s injunctions, our
parishes will go out of their way to
cooperate lovingly with one another,
to support one another’s programs to
the full extent we are able.
“There is one body and one Spirit,
just as you were called in one hope
of your calling . . .” (Eph. 4:4)
We must keep in mind that we are
fundamentally one body, not multiple
jurisdictions. And we serve together
within the one Holy Spirit. The one
hope of our calling is the joyful anticipation of better things to come.
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“. . . one Lord, one faith, one
baptism; one God and Father of all,
who is above all, and through all,
and in you all.” (Eph. 4:5, 6)
Our unity is based on having one
Lord Jesus Christ, one faith, the
faith once for all given to God’s holy
people. And we share one baptism,
in the name of the Father, and of the
Son, and of the Holy Spirit. Our unity
is also based on one God and Father of
all, who is above all, and through all,
and in all.
“But to each one of us grace was
given according to the measure
of Christ’s gift. Therefore He says:
‘When He ascended on high, He
led captivity captive, And gave gifts
to men.’” (Eph. 4:7, 8)
We all have been given a special
measure of grace by Christ Jesus, and
we are expected to put that gift to
work in the Church. The one who
gives these gracious gifts is He who was
crucified and buried and descended
into Hades to free the captives there.
Then He ascended into glory to
present His trophies of grace to the
Father before returning to earth in His
resurrected body. Later in this passage,
St. Paul discusses the gift of special
ministers and ministries “for the
perfecting of the saints [here he
means all true believers] for the work
of the ministry, for the building up of
the body of Christ.”
“. . . till we all come to the unity of
the faith and of the knowledge of
the Son of God, to a perfect man,
to the measure of the stature of the
fullness of Christ . . .” (Eph. 4:13)
Our great goal: All of us are to come
to the unity of the faith and the full
knowledge of the Son of God, to a
perfect man—till we measure up to
full Christlikeness. Unity is all imporS
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tant to the witness, the function, and
the growth of the Church!
“. . . that we should no longer be
children, tossed to and fro and
carried about with every wind of
doctrine, by the trickery of men, in
the cunning craftiness of deceitful
plotting, but, speaking the truth in
love, may grow up in all things into
Him who is the head—Christ . . .”
(Eph. 4:14, 15)
We as individuals, as parishes, and as
a national church need to stop being
children (which means to stop being
and acting in a childish manner), but
grow up into Christ. Our goal is the
full maturity of Christ Himself. We are
not to be blown about “by the trickery
of men, in the cunning craftiness of
deceitful plotting,” which seems to
be what has prevented our national
church from being able to take shape
and move into maturity and Christlikeness. However, in this time of
trouble and uncertainty, we must
always “speak the truth in love,” not
for self-aggrandizement.
“. . . from whom the whole body,
joined and knit together by what
every joint supplies, according to
the effective working by which every
part does its share, causes growth of
the body for the edifying of itself in
love.” (Eph. 4:16)
The growth of the Church will happen
naturally when the whole body is in
good health and working in peace and
harmony.
“Let no corrupt word proceed out
of your mouth, but what is good for
necessary edification, that it may
impart grace to the hearers. And do
not grieve the Holy Spirit of God,
by whom you were sealed for the
day of redemption. Let all bitterness, wrath, anger, clamor, and evil

speaking be put away from you,
with all malice. And be kind to one
another, tenderhearted, forgiving
one another, just as God in Christ
forgave you. Therefore be imitators
of God as dear children. And walk
in love, as Christ also has loved us
and given Himself for us, an
offering and a sacrifice to God
for a sweet-smelling aroma.” (Eph.
4:29—5:2)
After giving many wonderful, practiced admonitions in verses 17–28, St.
Paul admonishes us to speak wisely
and lovingly, that our speech “may
impart grace to the hearers.” Then he
gives a solemn warning: “Do not grieve
the Holy Spirit of God.” Divisive contentiousness causes great difficulty in
the body of Christ and hinders our
growth to maturity. We must rather “be
kind one to another, tenderhearted,
forgiving one another, even as God in
Christ forgives you.”

Striving to Please God
Brothers and sisters, the great question
before us is clear: Are we pleasing God
or grieving the Holy Spirit? Grieving
the Holy Spirit has always been viewed
as a very serious and dangerous matter.
If we are doing all in our power to
encourage and work toward a unified
Orthodox Church in America, I
believe we will be pleasing to God. On
the other hand, if we are obstructing
this great and necessary process, I fear
we may be grieving the Holy Spirit.
If we are unified in love and in the
Holy Spirit, we will be willing to give
up our “turf” for the sake of a truly
unified Church. But if we lack the
humility and love needed to surrender
our jurisdictions and submit ourselves
to a truly unified body, led by a holy
patriarch who loves this country and
deeply desires its redemption, then I
believe we stand in danger of severe
judgment.
May God have mercy on us all! n
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Working Towards
Orthodox Christian
Unity in America

By Lee Kopulos

O

ver ten years ago, 29
Orthodox bishops of
North America, representing all canonical Orthodox
Christians of this continent, met at
Antiochian Village in Ligonier, Pennsylvania, and affirmed the need for
the Orthodox of America to become
one united Church. They boldly
proclaimed, “We cannot accept the
term ‘diaspora’ as used to describe
the Church in North America. . . . It
diminishes the fullness of the faith that
we have lived and experienced here
for the past two hundred years.”
Our bishops made a number of
significant pronouncements and
observations on the nature of the
Church here in America. They called
us to remember our importance to
this nation, recognizing the fact that
“millions in our society are in spiritual
crisis and millions of people are
unchurched.” They declared, “We
Orthodox in North America commit
ourselves to bringing our household
into order for the sake of the preaching of the Good News of Jesus Christ,
His Incarnation and His teaching, His
crucifixion, death, burial, and resurrection, and His presence in the
Church through the descent of the
Holy Spirit.”
They joyfully embraced the great
commission of our Lord Jesus Christ
and His charge to all the Orthodox
Christians of this land. “We believe
that our task in North America is not
12
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limited to serving immigrant and
ethnic communities,” the Ligonier
statement declares, “but has as its very
heart the missionary task, the task of
making disciples in the nations of
Canada and the United States.”
Our movement from “diaspora” to
a united Church in America poised to
fulfill the Great Commission of Christ
is not yet complete. Our household
has not been put in order. It is now the
responsibility of the clergy and laity—
of you and me—to be catalysts for
unity, as part of the priestly ministry
given at our baptisms: “But you are a
chosen generation, a royal priesthood,
a holy nation, His own special people”
(1 Peter 2:9).

A Grassroots Approach
“People across North America and
the world are divided by religion, race,
politics and economics. A divided
world needs the unifying voice of
Christ. But the voice of Christ, if it
properly conveys its healing power,
demands the unity of the church here
and across the globe. The work begun
ten years ago must continue and be
brought to fruition . . . the message
of Ligonier will not be silenced.” —
Metropolitan Herman, Orthodox Church
in America, November 2004
“Let us hope that the spirit of
Ligonier will be born again and our
dream for a united Orthodoxy in
America will never fade away.” —
Metropolitan Philip, Antiochian Arch-

diocese of North America, November 2004
Orthodox Christian Laity (OCL)
was founded in 1987 to strengthen
the role of the laity in the life of the
Orthodox Church and renew traditional apostolic lay ministry. The role
of the laity is one of synergy (syndiakonia) with the clergy and bishops of
the Church, fostering greater accountability in the administration and
spiritual life of the Church. OCL is a
national organization with over 2,000
members and 8,000 supporters from
every American Orthodox jurisdiction.
The work of OCL includes discussion
meetings with hierarchs; field programs to create awareness and support
among the laity and clergy; support for
the founding of Orthodox Christian
Fellowships on college campuses; and
the operation of two popular websites:
www.ocl.org and www.orthodoxnews.
com.
During the summer of 2005, Metropolitans Herman and Philip met with
OCL. As an outgrowth of these meetings, OCL has taken as its charge
the task of organizing and forging a
grassroots initiative to create a groundswell of support for the establishment
of a single Orthodox Church in North
America. We believe in a conciliar
decision-making process of church
governance, with the hierarchy, clergy,
and laity working together in mutual
respect. Our goal is to help unify the
administration of the fourteen separate
Orthodox jurisdictions in America.
This North American Church, with
a synod of bishops, would be selfgoverning, with the essential feature
of the laity, clergy, and hierarchs
selecting their own head bishop (archbishop, metropolitan, or patriarch).
As Archpriest Thomas Hopko noted
in his recent article, “Making Unity
Happen,” there is strong support
within the Orthodox Church of
America (OCA) and the Antiochian
Archdiocese of America (AOCA) for
the unification of these two units. “May
V OO LL .. 22 8,
8, N
N OO .. 22
V

the Lord, with whom all things are
possible,” Fr. Thomas wrote, “grant
that this unity be actualized at their
next assembly convened in common
in 2008.” Such a unification could
be a crucial step towards the coming
together of all the jurisdictions of the
Church.

Ministering to Our People
A unified Orthodox Church, devoted
to our Lord Jesus Christ and seeking
His Kingdom, will greatly increase our
ability to serve the congregations of
this country. Today our communities
and people face great challenges.
Multiplicity of jurisdictions contradicts
the very foundation of the Church’s
ecclesiological teaching and structure,
and hinders our ability to care for our
own.
Unity means strength. A unified
Orthodox Church—bishops, priests,
and laity thinking together, planning
together, and working together—will
greatly increase our ability to minister
to the needs of our own flocks. We are
only two million Orthodox, or one-half
percent of the US population. Roman
Catholics in the US total over 68 million, US Protestants over 88 million.
We should not be divided, no matter
what our numbers. But the impact of
our disunity is all the greater because
we are such a small part of the American population. We need all archdioceses to combine their strengths. We
need to adhere to the teaching of the
Church,“For in one city there shall not
be two bishops” (Canon 8, 1st E.C.,
Nicea, 325).
Unity means pastoral excellence. In
order to minister effectively in our
communities, we need trained ministry
professionals with the resources they
need to back up our priests. Our
society faces serious challenges,
including substance abuse; child
abuse; abuse of women; sexual misconSS UU MM MM EE RR 22 00 00 66

duct; divorce and troubled marriages;
and the problems of the aged. Our
clergy work on the firing line. They
need support from qualified professionals who have specialized training
coupled with a complete understanding of the Faith. Currently, no jurisdiction has the resources to finance these
special support functions. Collectively,
as one Church, we can fund them and
support our parish clergy.
Unity means keeping our children and
future generations in the Church. The
challenge to any church is to retain its
people. According to a landmark study
by OCL, in the first part of the twentieth century, Orthodoxy retained fifty
percent of its people. Today we retain
less than twenty percent. Americans
today face a wide variety of Christian
and non-Christian religious choices. It
is easy to be led astray. We must have
effective programs that nurture, guide,
and re-evangelize our children and
adults during all phases of life’s cycle.
These programs can only be planned,
nurtured, and funded by a unified
Church.
Unity means greater political and
financial support for our ancient
patriarchates and Mother Churches. A
unified Orthodox Church will not only
enable us to properly serve the Orthodox communities of this land, but will
also enable us to truly support Orthodox Christians across the world in the
lands of our ancestry. A strong, unified
public presence will allow us to be
stronger advocates for our Mother
Churches and their flocks to the US
government, the media, and American
society as a whole. As Archpriest
Thomas Hopko has written,
The Orthodox Church in North
America would, of course, continue
to support Orthodox churches,
institutions and missions around
the world, especially those closest to

its members. North American
support for Orthodox work abroad
would grow greater and more
effective as the churches in the new
world became more deeply unified
and united. All Orthodox churches
in the United States, Canada and
Mexico would be invited to join
in the common work of the new
church according to their convictions and circumstances. No
Orthodox would be excluded.
All Orthodox would be welcome.

Ministering to Our Neighbors
A unified Orthodox Church here in
America will also greatly increase our
ability to minister to the needs of
our neighbors. As our bishops have
recognized, the Great Commission to
bring the Gospel of Jesus Christ and
His True Church to all people rests
squarely on our shoulders. We are
called to serve all the people of this
land. The Church exists for the sake
of the other. In our Savior’s account of
the universal judgment, we are taught
that we will be judged as a nation
according to our mercy towards the
needy.
Even though Orthodoxy has been
on this continent over 210 years, it
was not until the early 1990s that we
initiated any real collective effort for
service to humanity with the establishment of the SCOBA ministries, International Orthodox Christian Charities
(IOCC) and Orthodox Christian
Mission Center (OCMC). These
ministries have been run successfully
and prove that through sharing
resources, much more can be accomplished by the Orthodox Church as
one unit in North America.
Our society in North America faces
many problems—family dissolution,
countless forms of addiction, emotional and spiritual despair, and on
and on. We know that people still
yearn for moral values and spiritual
fulfillment. People long to know God.
13
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Orthodox Speaking Out on Unity
“In North America a whole exarchate can easily be established, uniting all Orthodox national churches.”

D Patriarch St. Tikhon, 1905
“I understood how exalted the name of Orthodoxy could be, especially in the United States of America, if more than
two million Orthodox people there were united into one church organization, an American Orthodox Church.”

D Ecumenical Patriarch Meletios IV, 1922
“The unique peculiarity of American Orthodoxy—and this almost from its beginning—is that it became a living
encounter, after centuries of mutual isolation and even alienation, of virtually all Orthodox traditions, of all treasures
accumulated throughout centuries. Land of immigrants, America is therefore the land where the heritage of some
can become the heritage of all, where, in other words, a living synthesis is the very form of life.”

D Fr. Alexander Schmemann, 1976
“We affirm that in North America there should be an autocephalous church with its own Patriarch and Holy Synod. . . .
The faithful in North America must do their part to make independence and unity a reality.”

D Patriarch of Antioch Elias, 1977
“The Sunday of Orthodoxy is obviously perceived as a very unique event revealing our common bond of unity in the
Orthodox Faith, and at the same time, the unfortunate historical fact is that while we belong to one another, we have
actually lived and are continuing to live apart from one another—even to the perilous point of alienating one church
from another. In fact, however, we are one Church, a Church whose survival and preservation were earned and sealed
in martyrdom with the shedding of entire rivers of blood.”

D Archbishop Iakovos, 1983
“The Orthodox Church of twenty-first–century America is destined to chart its own course and shape its own future,
despite the obstacles. Let us seize the moment!”

D Metropolitan Philip Saliba, July 2004
“What is necessary—and it cannot remain just a hope, a dream, or a prayer but needs to, and in fact will, come
about—is that there be a united Church in this country. This will come about either by a conscious effort on our part,
or by God trimming the branches of His Vine. After He trims away the dead wood, what remains will be the Church,
pure and undefiled. This unity is inevitable.”

D Bishop Basil Essey, February 2005
“We have been here for many generations, and our churches are consecrated until the Second Coming. We are
Americans and Canadians, with heritages to be proud of. We rejoice in our communion with the churches of the Old
World. But we are Orthodox Christians here, now, and we need to govern our own affairs and elect our own bishops
and primate.”

D Abbot Jonah Paffhausen, Summer 2005
They are searching for the truth.
There has been a noticeable rise in
the attention given other religions and
philosophies presenting themselves
as alternatives to Christianity. In short,
our society has become ripe for basic
missionary work. Our Church must
transform itself in order to engage and
aid this culture.
In its present state, our Church
cannot help transform the society.
It is perceived even in this twenty-first
century as a splintered group of ethnic
ghettos. If we fail to bring “the fullness
of the faith” together on this continent, our Savior Jesus Christ will not
recognize us as His disciples, for He
holds us accountable at the last judg14

ment: “All the nations will be gathered
before Him, and He will separate
them one from another, as a shepherd
divides his sheep from the goats. And
He will set the sheep on His right
hand, but the goats on the left. Then
the King will say to those on His right
hand, “Come, you blessed of My
Father, inherit the kingdom prepared
for you from the foundation of the
world” (Matthew 25:32–34).
Newcomers into Orthodoxy want to
see the oneness of the Church. They
want to see the working together of
the bishop, priest, and laity. We will
grow faster if we can show seekers
one synod of bishops overseeing our
spiritual care. As Archpriest Gordon

Walker has stated, “In our apostolic
mission of evangelizing America, I
have come across many missed opportunities for Orthodoxy as a number of
groups, after study, concluded that we
could not be the Ancient Church for
there are so many different divisions
among us. We didn’t look any different
than the mixed-up Protestant world
they came from!”
We read in the Book of Acts of how
St. Paul engaged the people of Athens
as he “disputed . . . in the market
daily.” Closer to home, North American evangelists like St. Innocent and
St. Jacob Netsvetov used the ideal
technology of their time and place—
ocean-going kayaks—to travel from
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island to island in Alaska spreading the
light of Orthodoxy.
Today, new opportunities and tools
exist for engaging in the marketplace
of ideas. A unified Orthodox Church
can then learn to use the tools of
evangelism to reach out to our neighbors with the healing light of Christ.
People in this country desperately
need the light of Orthodoxy. We see
society struggling every day with questions of life and death, of how we
should live in this world. These are
questions that Orthodoxy answers. But
where is our voice heard? Collectively,
we can come to grips with these critical
issues in America and our Faith can be
taken seriously.

Love for One Another
When I think of the challenge of unity
within the Church, I often find myself
thinking of marriage. Ideally, marriage
constitutes a relationship between a
man and a woman which has grown
to a true friendship. A relationship in
which there is mutual respect, understanding, individuality, trust, and
freedom—all the qualities that make
up a loving union.
As we all know, relationships cannot
be planned or put on a time schedule.
They develop organically through
encounters, working together, talking,
interacting with various types of
people in various circumstances, and
so on. At some point in time, the two
people feel that they share similar
values, goals, beliefs—that they are
compatible. They feel more complete,
they feel strengthened, when they are
with each other. They decide that their
relationship should be formalized and
blessed by God in marriage, so that
they can produce greater fruits
together than they would individually.
This same analogy, which God uses
to describe His relationship with us, I
believe is the model to be followed
for a united Orthodox Church in
this country. Until we feel part of
S
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one another, joined to one another
through our common service to Christ
and our neighbor, unity will be elusive.
The unity could be “constructed” by
a Council of some kind; but like an
arranged marriage, it may work on
the surface, but the partners (jurisdictions) might never grow to love one
another—to truly feel one.
What this analogy reminds us of is
that ultimately, unity is not something
that can be imposed. It is something to
which all of us must contribute. It is
something that can only be achieved
with the loving effort of all the Orthodox Christians—bishops, clergy, and
laity—of this land.
Will the Orthodox of twenty-first–
century America help the True Church
come together as one Body in Christ,
shedding our ethnic pride, so as to
reflect what Christ our Savior requires:
“that you love one another; as I have
loved you . . . By this all will know that
you are My disciples, if you have love
for one another” (John 13:34–36)?
This is the question we face.
God does not divide. He unifies.
St. Paul pleaded with the Corinthians,
“that you all speak the same thing,
and that there be no divisions among
you, but that you be perfectly joined
together in the same mind and in the
same judgment” (1 Corinthians 1:10).
St. Paul preached that the Church is to
be an offering to God and conform to
the standards of the Kingdom. It must
be one, holy, catholic, and apostolic—
never divided! n
Lee Kopulos is president of Orthodox
Christian Laity, which has as its
primary mission uniting the Church
in America. He has worked in the
Church for over 38 years in Christian
education, youth work, and church
administration. He and his wife Linda
helped found St. Luke Orthodox
Church, Palos Hills, IL (OCA) in
1984. He presently directs the
evangelism programs at St. Luke.

continued from page 5
America, I believe that SCOBA should
be elevated to the rank of an Orthodox synod which will have the power
to deal effectively and decisively with
our Orthodox problems in this
country.
My third vision, ladies and gentlemen, concerns the ecumenical patriarchate. There is no doubt that we
need a catalyst to lead us from the
wilderness of division to the promised
land of unity and fulfillment. I do
not know of a better catalyst than the
ecumenical patriarch himself, who
continues to live like a prisoner in
Istanbul. Let us prevail on him to leave
Turkey, come to America, and unite
our various jurisdictions. The Greek
remnant in Istanbul can be shepherded
by an exarch, who would represent the
ecumenical throne. The ecumenical
patriarch will preserve his traditional
role in the world regardless of where
he resides.
We have unlimited opportunities in
this free land, but if we do not move
forward with faith and courage, our
Church on this continent will remain
an insignificant dot on the margin of
history.
Finally, I would like to conclude
this sermon with the words of the late
Alexander Schmemann. “One can
almost visualize the glorious and
blessed day when forty Orthodox
bishops of America will open their
first synod in New York or Chicago or
Pittsburgh with the hymn, ‘Today the
grace of the Holy Spirit assembled us
together,’ and will appear to us not as
‘representatives’ of Greek, Russian, or
any other ‘jurisdictions’ and interests
but as the very icon, the very ‘Epiphany’
of our unity within the body of Christ;
when each of them and all together
will think and deliberate only in terms
of the whole, putting aside all particular and national problems, real and
important as they may be. On that day,
we shall ‘taste and see’ the oneness of
the Orthodox Church in America.” n
Excerpted from Metropolitan Philip:
His Life and His Dreams, by Peter E.
Gillquist, Thomas Nelson Publishers, 1991.
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Fear of God and Love for Neighbor: Without Delay!

A Reflection on
the Need for
Administrative Unity
of the Orthodox Church
in North America

A

BOUT FIVE YEARS AGO,

I

N MY OPINION, there is no reason
why there should not be, without
delay, an administratively united
Orthodox Church in North
America. Orthodoxy in North America
has a two-hundred-year-plus history.
The number of faithful in North
America of all jurisdictions is larger
than the membership of some autonomous churches. There are seminaries,
monasteries, institutions, and organizations reflecting the normal life of
every Orthodox Church in the world.
What is not yet in place is the unity of
the hierarchy into one synod. Some
patriarchates say, “It’s not yet time!”
They do not explain to us what this

I, a middle-aged secondgeneration Greek American, called a Greek
bishop in New York, trying to find out why the
Orthodox Church was not united in this country,
as it is in every other country on the planet. “Dean,” I was
told, “some people like me believe we will be lucky to see
Orthodox unity in our lifetime; others, like Archbishop
Nathaniel, think it could happen with one vote.”
“Archbishop who?” I responded.
“Archbishop Nathaniel—he’s up in Jackson, Michigan,
not too far from you,” said the bishop.
“Thanks, Your Grace,” I said, hanging up the phone.
My next call was to His Eminence, Nathaniel, Archbishop
of Detroit and the Romanian Episcopate of America. I
never dreamed I would be able to reach him, particularly
after spending eight weeks trying to get an appointment
with my own bishop to discuss the matter.
“Archbishop Nathaniel here,” said the voice on the
phone, on the first try.
“Your Eminence, I’d like to talk to you about Orthodox
unity sometime when you have time,” I said nervously.
“What are you doing later today?” said the voice on the
phone to a shocked and completely disbelieving layman.
Later that same week, I dragged another GOA friend,
Steve Lionas, down to the St. Andrew House. In a rundown,
musty-smelling office room with three old chairs and paint
chips literally hanging from the ceiling, Steve and I listened
to this humble, spiritual archbishop describe his vision for a
united Church and the role a place like St. Andrew House
might play in it. “We need a place that is neutral ground,”
he said, “somewhere that all the Orthodox can get together.”
16

means, and because they do not
explain, we wonder at their concern
and motives for not blessing the local
Church.
On the basis that the Church is
a local witness to the Gospel, it is
untenable that after two hundred years
(or one hundred years outside Alaska),
there is not a single synod of bishops
for all Orthodox Christians in North
America. In fact, the multiplicity
of jurisdictional synods in North
America, separate from the synods
of the Mother Churches, is a strange
phenomenon. A synod is one. How
can it be divided and serve in two
lands at the same time? What authority

St. Andrew House
Center for Orthodox
Christian Studies:
A Beacon of Orthodox Unity
By Dean Calvert
The year was 2001, and St. Andrew
House—a 40,000-square-foot, three-story
former Roman Catholic monastery on
seven acres—had just been purchased
by the archbishop and a small group of
supporters. A new, nonprofit corporation,
the Center for Orthodox Christian Studies,
was formed to hold the property and run
the center. While the archbishop was
president of the corporation, it was not
affiliated with any Orthodox jurisdiction,
and not a part of his diocese.
That afternoon, a journey began for
my friend and me—one in which God
would show us the true majesty and global
expanse of His Church, all through this
humble bishop and his cross-jurisdictional band of supporters.
Over the next five years, this journey
would introduce us to converts with faith
such as I had never before witnessed;
cradle Orthodox of various jurisdictions
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By +NATHANIEL, Archbishop of Detroit (Romanian Episcopate of the Orthodox Church in America)
does a synod have in North America if
it is ultimately governed by the synod
of its Mother Church? How can various
synods exist on the territory of an
autocephalous Church? Is the issue
that the Orthodox Church in America
is not yet “recognized” by all the
Orthodox churches? The Orthodox
Church in America is recognized by
the churches of Russia, Bulgaria,
Georgia, Poland, Czech Lands, Japan,
and Kiev. This includes the vast
majority of Orthodox Christians.
One can ask, Why do the Mother
Churches want to have separate synods
in North America—synods which are
not canonically established and which

have no authority, but are totally
dependent on the Mother Church? I
believe that in addition to concern for
souls in faraway North America (and
elsewhere around the globe), the
Mother Churches experience political
pressure from their governments to
retain some ethnic tie with emigrants
through the Church. This is big
business: economic, social, and
political. Every Church has established
some form of church order in foreign
lands where it finds Orthodox of its
own ethnic origin, and every government has its own representatives in the
same places to assist the immigrant not
to forget the fatherland.

who didn’t know the meaning of the word “stop”; benefactors who redefined the word “charity” to mean something
far beyond anything I’d ever witnessed—both in magnitude
and in altruism; and priests with faith such as I’ve never
seen. More important, this same spirit seemed to pervade
the place. You could really feel His presence. I remember
sitting in the chapel during a hierarchical liturgy, hearing
the archbishop say, “Lord, look down on this vine that Your
hand has planted . . .”

The Church in North America, for
almost one hundred years, has suffered greatly because of political
intervention in the life of the churches
abroad, in North America, and the
Church around the world. Now, there
is a frenzy of nations lining up to be
included into the European Union,
among which are “Orthodox” nations.
There is a definitely anti-American
accent present in some nations and
some Orthodox churches. Can the
local entity not be, again, under stress
if the Mother Church and the fatherland have policies which are at odds
with those of North America? The
Church does not live in a vacuum; she

“This guy really means it,” I thought. Well, he did . . . and
so did the Lord.
A board of directors was constituted, with members
coming from various local Orthodox parishes: OCA, GOA,
Antiochian, Romanian, and Russian Patriarchate parishes.
Support came from private benefactors who supported the
idea of Orthodox unity, the Council of Orthodox Christian
Churches of metropolitan Detroit, and scores of others
who just showed up and volunteered their time and talents.
Antiochian kids from a local parish, led by the youth
director, Jim King, showed up to clean out the second-floor
chapel. Coptic kids from a large local parish adopted us as
their place for retreats. We will never be able to repay the
kindnesses, or even thank publicly the scores of people who
contributed in some small way.
The board worked overtime, recognizing that it would
take a very special effort to support the center, with its
$85,000 in annual operating costs, while not competing
with local parishes. The mission of the center was formulated after a series of strategy meetings:
The mission of the Center for Orthodox Christian
Studies is to promote the Orthodox Christian faith by
word and example through formal instruction, worship,
and good works. The Center exists to serve the Orthodox
clergy and faithful of the Metro Detroit area, and to be a
symbol of the unity of the faith.
A year later, eight Romanian monks arrived to form the
Monastery of the Holy Ascension. His Eminence had made
a deal with the monks—free room and board for five years
in exchange for taking care of the grounds. What a blessing!
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lives in definite societies in time and
space. That the Church must exist as a
local church, self-ruling, for the salvation of her people in a given land, is
paramount to her witness to the Gospel.
The founding fathers of the United
States determined that no one religion
would be the state religion of the new
nation, nor would the government
interfere in the rights of individuals
to worship as each desires. This is the
North American experience, which
greatly differs from that of our European and Middle Eastern brethren.
The Church in North America is
totally free of government intervention, concern, or restrictions.

The implication is that the Mother
Churches are really not free to bless
their North American entities to
become part of a local church, and
most likely, for the above reasons, they
do not want to bless them. But in this
case, the canons of the Church concerning local churches are not upheld.
Is there, indeed, universal ethnic
jurisdiction by Mother Churches over
those who have emigrated? Around
the world? Certainly the canons are
clear that the Church is a local entity
and that there is no universal jurisdiction based on ethnicity!
One can reflect on the marks of the
Church as one, holy, catholic and

Meanwhile, a small mission parish, St. Raphael of Brooklyn, was started in the downstairs chapel, attracting a retired
Chrysler executive-turned-priest, Fr. Leonte Copacia. Fr.
Leo, as we all got to know him, was frenetic on a slow day.
During the next couple of years, the small all-English parish
began to grow, Steve Lionas and I both joining in the
process.
The next five years were spent providing high-quality
Orthodox programs to the metropolitan Detroit
community. Seminars and programs included: “The
Ministry of Healing,” by a local Orthodox physician;
an Advent program; “Icons: Windows on Heaven,”
by Archbishop Job; “Modern-Day Orthodox Martyrs,” by Fr. Roman Braga; “The Plight of Christians
in the Holy Land”; “Spiritual Amnesia—What
Western Christianity Forgot,” by Kh. Frederica
Mathewes-Green; and an Orthodox preview of The
Passion of the Christ, just to name some of the more
noteworthy.
From the outset, the board believed that we were
essentially building the network which would assist
in promoting Orthodox unity. As part of that
network, the group took to the Internet, building a
website at first, then adding an Orthodox discussion
forum. The discussion forum soon became so popular that it was receiving 10,000 hits per day from
Orthodox all across the country and the world. We
even received a call from Patriarch Alexei’s office
one morning as a result of something that had been
posted on the forum. The St. Andrew House website
and the accompanying discussion forum can be
viewed at www.orthodoxdetroit.com.
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apostolic and wonder if, worldwide,
the Church by her present disorganization is indeed reflecting these marks,
or is being subjected to the powers of
this world.
Some have said that the patriarchates are waiting for the hierarchs and
clergy to request a blessing for unity
in North America. Others say that the
hierarchs are afraid to ask the patriarchs, and still others that the faithful
and clergy are afraid to ask their
hierarchs to request this blessing.
Fear? In the holy Church? We should
have fear of God, but not of men! For
the love of neighbor and good order
in the Church, the shepherds and

Our target market was “converts and reverts.” The
meaning of the term “converts” is obvious. However,
we soon found ourselves surrounded by “reverts” as well,
i.e. second- and third-generation cradle Orthodox who had
somehow had their faith and interest in Orthodox Christianity rekindled and wanted to learn more.
And you know, a funny thing started happening. Seekers
began to show up at our programs—cradle Orthodox,

Posters for some of
the events held at
Saint Andrew House.
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The Church in North America
must be reconciled into one
administrative unity which
respects languages and
traditions, as is the legacy of
Saints Innocent and Tikhon,
but which also founds new
communities shaped by the
needs of North Americans.
arch-shepherds need to act. Perfect
love casts out fear!
The Romanian Episcopate of the
Orthodox Church in America has
reaffirmed her place in the autocephalous Church. She remains as her
own particular witness to the ethnic
origin of her faithful, while also
embracing others who seek salvation
in the Church of Christ. Certainly,
there are other brethren who must

also take such a step and
become part of the local
Church.
The Church in North
America must be reconciled into one administrative unity which respects languages
and traditions, as is the legacy of Saints
Innocent and Tikhon, but which also
founds new communities shaped by
the needs of North Americans. The
hierarchs in North America, heirs to
those local saints, must act without
delay for this unity. There is no excuse
for disunity in the Church of Christ.
We believe that nations will be
judged; Orthodox Americans will be

evangelical Protestants, Methodists, Episcopalians . . . many
of the local Protestant churches even encouraged us to send
them our material. What a shock!
As these seekers made themselves known to us during
the programs, we quickly developed a network of local
Orthodox parishes that were serious about looking for new
convert members. The seekers would generally receive a list
of four or five parishes and names of priests. “Try these and
I think you’ll find what you’re looking for,” was the normal
St. Andrew House response. The priests at these predominantly Antiochian and OCA parishes know who they are—
thank you!
Five years and hundreds of thousands of dollars of utility
bills later (including periods when the board members
and in particular the president, Archbishop Nathaniel, dug
deep into their own pockets to keep the center afloat), a
benefactor arrived at the monastery who wanted to secure
a home for the monks. “Would you consider selling the
building if you could continue to use it as you wish?” we
were asked.
“Let’s see now . . . you give us money for the building,
and take over all the utilities and maintenance bills at the
same time—by the way, giving us a war-chest to pursue
Orthodox unity and evangelism in the metro Detroit area?”
It took us about five minutes to say “yes.”
So in July of 2005, the building was purchased by the
Monastery of the Holy Ascension. At the same time, the
parish of St. Raphael of Brooklyn and the St. Andrew House
were allowed to continue to use the building indefinitely,
just as before.
As a result of the sale, St. Andrew House now has the
resources to continue to pursue its mission of promoting
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judged as citizens of this nation and
not of the ethnic land they or their
parents left. Let us fear God and love
our neighbor, without delay. n
The Most Reverend Dr. NATHANIEL
(Popp) is Archbishop of Detroit and
the Romanian Orthodox Episcopate
of America. Consecrated in 1980, in
1999 he was elevated to Archbishop. He
is also the episcopal moderator for the
Pastoral Life Ministries Unit of the
Orthodox Church in America, president
of the board of the Center for Orthodox
Christian Studies in Detroit, and
spiritual advisor for the Orthodox
Christian Laity (OCL).

Orthodox unity for many, many years to come.
Evangelism continues to be at the heart of the St. Andrew House, and the real reason for Orthodox unity. For
example, this year at Resurrection services, we were joined
by a local Baptist minister who is considering converting.
Only last night, the center hosted a meeting of Bishop Mark
of Toledo with a local group of potential Lutheran converts.
And three weeks ago, preceding a hierarchical liturgy (part
of the fifth-anniversary celebration of the St. Raphael of
Brooklyn parish), Archbishop Nathaniel blessed an Ethiopian acolyte, and a Greek and an Arab as readers, all in
the span of a few minutes. I turned to Greek friends sitting
in the pew next to me and said, “Do you see that—an
Ethiopian, a Greek and an Arab. How does it feel to witness
the Church of the first fifteen centuries?”
On the drawing board is a program whereby an entire
metropolitan area will be introduced to, and immersed in,
the Orthodox faith. In June of this year, St. Andrew House
will co-sponsor the thirteenth annual Ancient Christianity
and African American conference (June 22–25).
Stay tuned. God has plans for this place. We’re just along
for the ride. n
The St. Andrew House board of directors includes Warren
David, Myke Jacobs, Steve Lionas, the sitting president of the
Council of Orthodox Christian Churches of metropolitan
Detroit (currently Fr. Roman Star), Dean Calvert, and
Archbishop Nathaniel. Past board members include George
Metry, Helen Burz, Mary Ann Moga-Zarb, Leon Lysaght, Jane
Hinshaw, Bill Nowling, Fr. Leo Copacia, and Fr. Ian PacUrar. Special and most sincere thanks to Augustine (Gus)
Vincent, without which none of this would have been possible.
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AN HISTORICAL LOOK
Fr. John Behr is Professor of Patristics at St. Vladimir’s Orthodox Theological
Seminary, Crestwood, NY. His father was a Russian priest in Great Britain under
Metropolitan Anthony (Bloom), and he completed his doctoral dissertation at Oxford
University, working under Bishop Kallistos (Ware). He is the author of several books,
most notably The Way to Nicaea and The Nicene Faith, and most recently The
Mystery of Christ: Life in Death (SVS Press). He is married with three children.
hat we are to become one,
as Christ is one with His
Father, is our Lord’s own
prayer (John 17:11). This
movement towards unity applies to
many areas of our lives as Christians:
husband and wife are to become one
flesh (Genesis 2:24; Matthew 19:5), we
are each to become one spirit with
Christ (1 Corinthians 6:17), and, in
the petition of the Great Litany, we
pray for the welfare and unity of all the
churches of God.
This unity, in a very real sense, is a
gift and is already given: in the sacrament of marriage, the bride and the
groom become one; in baptism we put
on the identity of Christ, becoming
His body; and in the Creed we confess
our belief in “one holy catholic and
apostolic Church.” Yet in the case of
marriage and putting on Christ, we
also have to work on ourselves—or
more specifically die to ourselves—to
receive the gift fully. Is this also the
case with regard to the unity of the
Church?
It is clear that in our contemporary
situation in North America, with our
separate yet overlapping jurisdictions,
we do not manifest, at least administratively, the unity for which we pray. Do
we, then, in our jurisdictional plurality,
embody an ecclesiological heresy—
that is, fail to live out in practice what
we proclaim with our lips about the
unity of the Church? Or perhaps the
claim should be made the other way
round: Given that we do indeed
belong to the Church and embody the
Church, in all the messiness of our
concrete existence, is our profession
of faith in “one holy catholic and
apostolic Church” no more than a

T
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daydream, wishful thinking, or even
a lie? Clearly, once the situation has
been cast in such terms, neither
alternative is satisfactory.
So perhaps we should think about
the issue differently, recognizing that
the reality of the unity of the one Body
does not lie with ourselves and our alltoo-human attempts to embody what is
given, but with Christ Himself. This is
the unity we, as particular churches,
pray to attain, and it requires our
struggle (and death to our own identity). Perhaps we should not think, as we
are wont to do, of the unity of the one
Church that we desire as something we
once had but have since lost. Perhaps
we should see it rather as a unity
towards which we are always moving
as we sojourn in the changing circumstances of this world, seeking a citizenship that ultimately lies in the heavens
(Philippians 3:20)—just as Christ is
always “the Coming One,” even when
present and being asked a question in
the Gospels (see Matthew 11:3).

Diaspora?
The particular concern, so evident and
troubling today, regarding the unity of
the Church, in particular her jurisdictional unity, is undoubtedly due in
great part to our new situation in the
New World—the experience of the
“diaspora.” Although Orthodox
Christianity had arrived on this
continent many years before, it was the
sheer numbers of Orthodox Christians
who arrived during the past century
that made it possible to think in terms
of creating a local autocephalous
church rather than missionary outposts.
The Christianity these immigrants

By Fr. John Behr

brought with them was that which
they had inherited in their Orthodox
homelands—not only its piety, ethos,
liturgy, and theology, but equally
important, and perhaps even more so
for us now, its ecclesial structures and
organization. In whatever ways these
had changed and developed in the
preceding centuries, the structure
and organization of the Church the
immigrants brought with them was
an expression of her existence in
a country that identified itself as
Orthodox.
Finding themselves in this new
situation, many great Orthodox
theologians and historians drew upon
the experience of the Church as it had
been in their homelands to articulate
the theological principles for the
proper canonical existence of the
Church. And they treated it with the
utmost seriousness; it is not by accident that Fr. Alexander Schmemann’s
diagnosis of the “Problems of Orthodoxy in America” began with an article
entitled “The Canonical Problem”
(Saint Vladimir’s Theological Quarterly
1964). Before addressing liturgical
issues or the spiritual crisis, it was
necessary to tackle the canonical
situation, or rather the “canonical
problem”—meaning the existence
of multiple jurisdictions in any given
geographical area.
It was affirmed absolutely that
jurisdictional unity is an abiding,
universal canonical principle; that the
fullness of the Church—the people
gathered around one bishop in the
celebration of one Eucharist at one
altar—exists only in specific local
churches, such that the presence of
other churches, or other jurisdictions,
in the same geographical area rends
the Body of Christ apart; and that
continuity in faith, doctrine, and life
lies in the apostolic succession of the
single episcopate in each area, by
virtue of which each local church
manifests and maintains her unity with
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Already the Apostle Paul, writing to the Roman Christians,
indicates the existence of over half-a-dozen different Christian groups
or house-churches, each with its own leader (see Romans 16),
And this before any apostle had visited Rome. Several decades later,
St. Ignatius of Antioch also knew of no single “bishop” of Rome,
although he was the earliest and most forceful advocate
of monoepiscopacy (the claim that the Christian community
in each place must gather around a single bishop).
Likewise St. Justin in the mid-second century.
and identity as the one holy catholic
and apostolic Church.
The lack of correspondence between theology and reality forty or fifty
years ago provoked much discussion
about “the canonical problem” and
much debate about the meaningfulness of the term “diaspora.” This work
has continued to inspire and guide
reflection since. Yet if there was a lack
of correspondence then, that has only
increased in the intervening decades:
the number of canonical Orthodox
bishops in many places has increased,
and numerous Orthodox Christians
now find themselves driving past
churches of other jurisdictions to
attend the Divine Liturgy in a church
of their own jurisdiction. Not surprisingly, this increasing discrepancy
has produced an increasing sense of
frustration.

The Church in History
In light of this, it is worth asking
whether the canonical principles
articulated so clearly during the
twentieth century (especially the
identity of a local church as the whole
given geographical area gathered
around a single bishop) are in fact
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eternal principles always expressive of
the being of the Church. Could they
rather be reflective of the being of the
Church as she existed in a country
that identified itself as Orthodox? Or
is there perhaps even a way of envisioning Orthodox Church life based
on other models altogether?
It is striking, for instance, that
Byzantine cities were not divided up
into territorial parishes, each with its
own church to which all were expected
to go (as they were, for example, in
England). It is estimated that up to
half the churches in Constantinople
were private churches, on private
estates, monasteries, and so on.
Nevertheless, it might be pointed
out, there was only one bishop of
Constantinople. However, even this
idea of “one city—one bishop” is not
the only way the Church has existed
over the centuries. Despite the rosy
and romantic picture given by early
Christian historians such as Eusebius,
of the apostles appointing single
bishops in each geographical area
(thereby enshrining a vision of Church
history articulated in terms of the
succession of bishops), historical
reality is more complicated.

Already the Apostle Paul, writing to
the Roman Christians, indicates the
existence of over half-a-dozen different
Christian groups or house-churches,
each with its own leader (see Romans
16), and this before any apostle had
visited Rome. Several decades later,
St. Ignatius of Antioch also knew of
no single “bishop” of Rome, although
he was the earliest and most forceful
advocate of monoepiscopacy (the
claim that the Christian community
in each place must gather around a
single bishop). Likewise St. Justin in
the mid-second century. And when St.
Irenaeus described the succession of
the presbyters or bishops (he uses the
term interchangeably) of the Christian
community in Rome, it was the succession of but one of the communities,
albeit the one that gradually assumed
leadership over the others.
All this is to say, there was no single
bishop of Rome until the end of the
second century, or perhaps even as late
as the third decade of the third century.
Instead, there were a number of
churches, each led by its own bishop/
presbyter. Some of these churches
seem to have gathered along ethnic
lines (especially the Christians from
21

Asia Minor who resided in Rome),
others along perceived intellectual
or spiritual affinity. In other words,
it looked a lot like the way New York,
or any other large metropolitan area,
looks today!
What second-century Rome had
that is lacking in modern metropolitan
areas, however, was a forum or council
where the leaders of all the churches
met to express their unity and fellowship, and to work together. The reality
of their unity as the one Body of Christ
in Rome was further expressed by
the fermentum, the distribution of the
eucharistic gifts. This originally seems
to have been a mutual exchange
amongst these churches; it subsequently became, with the establishment of a single bishop in Rome, the
distribution from the Papal Eucharist
to the presbyters in the parish churches.
Clearly, even in this early phase, the
unity of diverse Christian assemblies,
manifest in this fraternal manner (and
not yet under the headship of a single
bishop), was regarded as the necessary
corollary to the ecclesial nature of
each assembly. This unity was understood primarily in terms of their
sharing the same faith. Eusebius
preserves for us a statement of St.
Irenaeus regarding the diverse Paschal
practices in Rome in his time: “our
diversity in practice, confirms our
unity in faith” (Ecclesiastical History
5.24.13).
The Church (in the singular) of
Rome was embodied in the ecclesial
assemblies—each gathered around
their presbyter/bishop at one altar
celebrating one Eucharist—in
communion with all the other assemblies, each gathered in the unity of
the same faith. The Christians in the
second century had a very vivid sense
of belonging to one body—the Virgin
Mother, the Church—a body which, in
a sense, was greater than any of their
particular communities, even though
the Church is only embodied in these
22

The Church (in the
singular) of Rome was
embodied in the ecclesial
assemblies—each gathered
around their presbyter/
bishop at one altar
celebrating one Eucharist—
in communion with all the
other assemblies, each
gathered in the unity of
the same faith.

communities and does
not exist separately from
them (in some chair or
abstract office, for instance, or in an unembodied faith). The
particular assemblies were
not churches apart from
this communion, any
more than an individual
believer is a Christian (“a
single Christian is not a
Christian,” as the old
saying puts it).
There can only be one
Church in each place.
But, and this is the
important point (which, it
has to be acknowledged, is at odds
with much modern ecclesiology), this
did not mean that there had to be only
one bishop in each place. Or perhaps
more precisely, the role of the bishop
had not yet become what it subsequently would—at least, in Rome
and Alexandria (the two cities which
approximate to our modern urban
experience). In small towns with only
one Christian congregation the
question does not even arise.
It should also be acknowledged
that, even into the fourth century and
beyond, the boundaries of the Church
are not understood to be co-extensive
with those united to the bishop of any
given place. In the third century, St.
Cyprian of Carthage had identified,
explicitly and exclusively, the Church
with the bishop (“you must understand
that the Church is in the bishop and
the bishop in the Church,” Epistle 66.8
[69.8]); only those gathered with and
under the proper bishop were in
the Church. Those who belonged
to schismatic groups, that is, groups
which had broken communion with
the bishop (usually over disciplinary
matters rather than doctrinal belief),
were not to be considered members of
the Church, according to St. Cyprian,
and so had to be rebaptized before

entering the communion of the
Church. The Council of Nicaea
(AD 325, canon 8), on the other hand,
was prepared to readmit schismatics
without rebaptism. According to St.
Basil the Great, this was because such
people were “still of the Church”
(Epistle 188.1).
As Fr. Georges Florovsky commented (in his article “The Boundaries of the Church”), St. Cyprian was
right to affirm that salvation resides
only within the Church, but “he
defined this in too hastily and too
narrowly.” The designation of such
people as “schismatics” clearly indicates that this situation is not considered normal, and that their reunion
with the bishop is desired; but that St.
Basil can affirm that they are “of the
Church” is an important reminder
that the Church is broader than those
united with the bishop, and includes
all those baptized in the right faith
(even if schismatic).

The Church Today
We are not in second-century Rome,
and there can be no attempt to relive
the past. Yet the situations are analogous: what were particular ecclesial
assemblies, each with their own
culture or flavor, are now particular
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jurisdictions coexisting within a given
geographical area. It might be argued
that the ecclesial structures of the
Church and the role of the episcopate
in the early centuries were in a transitional phase, on their way to the more
perfect expression achieved in the
fourth century and beyond. But it
might also be said that the ecclesial
structures of Byzantium and elsewhere
were themselves also transitory phases
in the continual sojourn of the Church
in this world, whose history, whether
we like it or not, has moved on.
However we interpret it, it remains a
stubborn fact that the organization of
the Church was at one time structured
differently, and that St. Irenaeus could
write all that he had to say about
tradition, the apostolic succession of
the episcopate, and the catholicity of
the Church in this different situation.
What he wrote did not depend on the
principle of “one city—one bishop.”
In light of this, is it necessary for us
now to maintain the principle of “one
city—one bishop,” with all the frustration that the disjunction between our
words and our actual existence must
necessarily bring? Or is the territory
overseen by a bishop, and his corresponding role, now defined differently,
having changed through the ineluctable movement of history? Could it
be no longer a particular Christian
assembly amongst others, as it was in
the second century, nor a territory
coextensive with a geographical region,
as it was in later centuries, but rather a
“territory” comprised of those particular Christian assemblies under his
pastoral oversight?
This new situation also reflects an
undeniable change in our contemporary experience of space—with the
advent of mass private transport and
greater communications, our sense of
space, the world in which we now live,
is not so much geographically defined
as it is defined by culture, friendships,
family. But if this is the case, what has
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become of the Church in any given
region, as described above? Who, what,
or where is the Church of New York,
or any other metropolitan area?
Here one can only lament the
continuing tendency which
Schmemann decried as “canonical
subordinationism”—the tendency to
describe Christians in North America
as being “diaspora” churches, who gain
their canonical status by their maintenance of (and subordination to) the
canonically established patriarchates
abroad—which, it is held, alone
express the unity of the Church.
If, as is suggested above, the Church
in any given place is constituted by the
communion of the Christian assemblies in that place—not just a tacit
acknowledgement of the presence
of others, but a concrete, visible, and
tangible (even edible) fellowship—
then, SCOBA notwithstanding, the
lack of this today is truly scandalous.
However, its resolution need not
necessarily mean imposing the patterns of ecclesial organization which
developed during the years of imperial
Christianity and which might no
longer fit.
Is it possible today to envision
territorial unity without territorial
primacy? To accept that there may
be—as there indeed are!—many bishops
in a given geographical area, yet
without there being one bishop of that
geographical area? This could only be
done by a mutual recognition of all
the Orthodox Christians of a given
area. Each must acknowledge both
that they are only the Church of
that area together—in their particular
ecclesial assemblies, led by their own
pastors and overseen by their own
bishops, each in communion with all
others—and that their canonical status
resides in this, in manifesting together
the Body of Christ in their own place,
rather than in ties to churches overseas.
For such ecclesial existence to

become a reality, the administrative
unity of the bishops and priests of
a given region, though ultimately
desirable, is not necessarily the most
important element. Although determining priority is like asking whether
the chicken or the egg came first, such
administrative unity should reflect (as
well as aid) the common and shared
ecclesial life of the Orthodox laity in
each location. This means not simply
participating in an annual Sunday of
Orthodoxy Vespers, but engaging in
charitable, missionary, educative, and
social work—together.
That would provide a more effective
witness of Orthodox Christianity in
North America than simply realigning
episcopal territories in a top-down
approach. Only if we desire a life
in Christ (that is, a life of dying to
ourselves in service of others) together
will an administrative unity be meaningful.
Is it possible then that our increasing frustration with the “canonical
problem” might be misplaced? Should
the reality of our situation in the New
World, and the fact that we do embody
and manifest the Church here, direct
us to consider again in what lies the
unity of the Church?
Christ promised that when two or
three are gathered in His name, there
He would be, in the midst of them
(Matthew 18:20). The experience,
theology, and ecclesiology of the early
Christians should remind us that it is
by gathering together in the unity of
the same faith in the service of the one
Lord that we, in our various ecclesial
assemblies, are together the one
Church, the Body of Christ, with
Christ Himself present as our Head.
If we make our cause anything else, or
gather in the name of anything else,
however praiseworthy we deem it, will
Christ be there? These are large and
important questions, which can only
be answered by much prayerful
theological reflection. n
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Everything Is Like an Ocean:
On the Essential Role of the Saints

By Fr. John Oliver

T

lives of others. This calls to mind the
famous observation of St. Seraphim of
Sarov: “Acquire the Spirit of peace,
and a thousand souls around you will
be saved.”

here is a scene in The Brothers
Karamazov, the novel by
the Russian writer Fyodor
Dostoevsky, featuring a long
thoughtful speech by the elderly monk
Zossima, who is nearing the end of his
life. Fr. Zossima tells those under his
care that they will come to a point in
their spiritual lives when they will not
think it strange to ask forgiveness from
the birds. “That sounds senseless,” Fr.
Zossima says, “but it is right.” Then
the good monk offers this: “Everything
is like an ocean, all is flowing and blending; a touch in one place sets up movement at the other end of the earth.”
This sense of the interconnectedness of all things, that there exists a
fundamental unity to all life, that all
humanity is like a finely woven fabric
wherein all threads are in some kind
of relationship with one another—
this may be the primary reason why
the saints of God are so critical for
our time and so necessary for all
times. When the holiness of God—
in the form of a saint—enters through
the surface of our world, the ripples
go forth and somehow raise all that
exists toward the Kingdom of Heaven.

Creation and Holiness
One approach, then, to understanding
the role of the saints is first to consider
the Christian doctrine of creation.
We believe in “one God, the Father
Almighty, Maker of heaven and earth,
and of all things visible and invisible,”
who created the world out of nothing—
creation ex nihilo. Before creation, God
alone existed. His is a perfect, complete, independent, uncreated state of
being. There was no “raw material” for
creation that existed outside of God;
creation emerged from God Himself,
as an expression of His energies. St.
Maximus the Confessor writes:
All immortal things and immortality
itself, all living things and life itself,
24

all holy things and holiness itself,
all good things and goodness itself,
all blessings and blessedness itself,
all beings and being itself, are
manifestly works of God. Some
began to be in time, for they have
not always existed. Others did not
begin to be in time, for goodness,
blessedness, holiness, and immortality have always existed.
Goodness, blessedness, holiness,
and immortality are among the
uncreated energies of God, and from
those energies God fashioned good
and blessed and holy and immortal
and created things. St. Paul writes to the
Colossians that it was precisely “by [the
Word of God] all things were created
that are in heaven and that are on
earth, visible and invisible, whether
thrones or dominions or principalities
or powers. All things were created
through Him and for Him. And He is
before all things, and in Him all things
consist” (Colossians 1:16, 17).
In Christian thought, while there is
Christ before and without creation,
there is no creation before or without
Christ. And when a human being
becomes “christified,” or Christlike,
because he is created and therefore
shares commonality with other created
things he, in a sense, draws down the
holiness of Christ—not just into his
own self, but into all creation. “A
single saint is an extraordinarily
precious phenomenon for all mankind,” wrote Archimandrite Sophrony
Sakharov in his wonderful book on
St. Silouan. “By the mere fact of their
existence—unknown, maybe, to the
world, but known to God—the saints
draw down on the world, on all
humanity, a great benediction of God.”
From the bones of Elisha (2 Kings
13:20, 21) to the handkerchiefs of St.
Paul (Acts 19:12), authentic holiness
will spill over whatever “walking
chalice” is carrying it to touch the

From Emulation to Veneration
What exactly do we do with the saints?
Are they men and women we merely
admire, appreciate, emulate? Or, as
some Christian confessions would ask,
can we or should we develop a relationship with the saints?
Perhaps our first task is to distinguish between emulation and veneration.
Emulation is the activity of choice of
those confessions that admire the
pious men and women of past centuries, but that also conclude them to be
dead and gone and inaccessible. Such
Christians will emulate, say, Martin
Luther or Oswald Chambers or
Susanna Wesley or Dorothy Day,
because those men and women
possessed some virtue worthy of
admiration. The same Christian,
however, would consider prayerful
intercessions to those figures, or any
historic figures of great faith, as flirting
with idolatry. As one Christian radio
talk show host explained, “We don’t
pray to dead people; we only pray to a
live Jesus.”
The Orthodox Christian, however,
has a different understanding of what
happens to the virtuous soul after
death, and what relationship the
departed have with the living. That
is to say, the Orthodox Christian has
a different understanding of what,
exactly, is the Church. Because the
Church is the Body of an always-alive,
always-present Christ, her members
enjoy a communion with each other
that is stronger than space and time
and the categories of life and death to
which this fallen world is limited.
The Church professes that after
death, the soul—whether shining
with virtue or stained with vice—
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and not mere emulation, which is too
shallow and can be practiced with
regard to anyone with any quality
we might happen to want. Instead,
veneration: we venerate the saint as
we might venerate the icon—experientially, prayerfully, aware that there is so
much more going on than what meets
the eye.

Every saint is a
walking homily,
revealing what can
happen when a person
orients his whole
being around Christ—
lives are changed,
miracles happen,
evil is defeated,
righteousness prevails.

Holiness That Keeps the World
Going

experiences continual awareness. It’s
an abundantly scriptural idea, seen in
many places. For example, we see it in
the parable of Lazarus and the Rich
Man, in heaven and in Hades respectively, who both engaged Abraham in
dialogue after their deaths (Luke
16:19–31). We see it in our Lord’s
promise to St. Dysmas, known popularly as the Thief on the Cross, that
“today you will be with Me in paradise”
(Luke 23:43). We see it in the words of
St. Paul, who wrote that “to be absent
from the body [is] to be present with
the Lord” (2 Cor. 5:8). And we see it
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in that “great cloud of witnesses” with
which we are surrounded, as the Book
of Hebrews proclaims, inviting us to
“come to Mount Zion and to the city
of the living God, the heavenly Jerusalem . . . to the general assembly and
church of the firstborn who are registered in heaven . . . to the spirits of
just men made perfect, to Jesus the
Mediator of the new covenant” (Heb.
12:22–24).
The living Christian’s relationship
with the saints may be described as
veneration—not worship, which is too
exalted and is reserved for God alone;

The saints are signs that Christianity
works. Every saint is a walking homily,
revealing what can happen when a
person orients his whole being around
Christ—lives are changed, miracles
happen, evil is defeated, righteousness
prevails. At an even deeper level,
though, the saints are so critical for
our time and so necessary for all times
because, as Fr. Zossima told his young
disciples, “Everything is like an ocean; a
touch in one place sets up movement
at the other end of the earth.”
Notice the implication? Because of
what Archimandrite Sophrony in St.
Silouan the Athonite calls “the ontological unity of humanity,” each person
who does a righteous deed, no matter
how minor, sends ripples of redemption through the world. Each person
who overcomes evil, no matter how
minor, inflicts a huge defeat on cosmic
25

evil. Remember our earlier observation by Fr. Sophrony: “A single saint is
an extraordinarily precious phenomenon for all mankind. By the mere fact
of their existence—unknown, maybe,
to the world, but known to God—the
saints draw down on the world, on all
humanity, a great benediction of God.”
The saints are great examples, yes,
and may we grow ever more aware of
their lives in order to appropriate their
qualities as our own. But their greatness is found especially in that benediction of God that they call down
upon the world. In a very real way, we
are alive at this hour because of the
piety and prayers of men and women
unknown to us, unknown to the world.
These are, as St. James writes, the righteous ones whose “effective, fervent
prayer” matters much (James 5:16).
So, in ways both seen and hidden,
known and unknown, appreciated and
ignored, the holiness of the saints,
without exaggeration, keeps the world
going. And here is a sobering thought,
provided by St. Silouan, who is very
much a modern saint (he died in
1938): “Prayer keeps the world alive,
and when prayer fails, the world will
perish. . . . I tell you that when there
are no more men [or women] of
prayer on earth, the world will come
to an end and great disasters will befall
. . . when the earth ceases to produce
saints, the strength that safeguards
the earth from catastrophe will fail.”
Because of “the ontological unity of
humanity,” because of Fr. Zossima’s
“ocean” of everything, both the vice
of sinners and the virtue of saints send
ripples through all that exists. Do you
get the sense that each of us, simply
by virtue of being alive, possesses the
potential for greater influence than we
can possibly imagine?

The Road of Prayer
The road from mere emulation to
the veneration of saints is the road
26

of prayer—specifically, prayer to the
saints. It is here we encounter a few
rousing objections from other Christian traditions. First, a story, then a few
reflections.
I wrote in Touching Heaven about
how I acquired my patron saint (or,
perhaps, how my patron saint acquired
me). After an exhilarating exchange
with a fellow pilgrim in the forest near
Russia’s Valaam Monastery in the
summer of 1993, the role of my
principal intercessor fell to St. John,
the Forerunner and Baptizer of our
Lord. Several days later, I was riding
in a boat with then Deacon James
(now Hieromonk Jonah) Paffhausen,
currently the abbot of the Monastery
of St. John of San Francisco in California. I mentioned this episode to him,
then asked him how best to cultivate a
relationship with one’s patron saint.
Here is what I was expecting in
reply: First, collect all the literature
you can find about the historical
figure—his writings, if any, his context,
his sociological significance, his worldview; get a sense of his upbringing, his
education. Also, harvest lots of details
about his culture. Then, notice how
the saint is referred to liturgically—
his hymns and any significant details
about his icon. Finally, peruse the
available literature of how he is perceived by others, and trace how the
figure is interpreted down through the
ages.
That’s what I was expecting, but this
is what I got: “Pray to him.” Pray to him.
Prayer, in this sense, is fellowship, and
fellowship forms relationships. Again:
Prayer is fellowship, and fellowship forms
relationships.
The Bible strictly forbids any
attempt to summon the spirits of
the dead or to try to engage them in
conversation (Lev. 19:31; 20:6; 1 Sam.
28). It is not the act of prayer that is
forbidden, but the act of sorcery or
séance. Sorcery is self-indulgence,

designed to satisfy some curiosity or
fascination with the afterlife. Christian fellowship, however, rooted in
the Christ who conquered death,
always has Christ as its focus—His
will, His glory, His agenda.
We pray to saints not so that we
might gain information or some
advantage in this life, but so that their
Christ might increasingly become our
Christ. “Help me,” we say to the saint,
“pray for me, so that I might acquire
what you already have—salvation.” As
mentioned earlier, if these are among
the “righteous ones” whose “effective,
fervent prayer” matters much, then
requesting their intercessory prayer
on our behalf is a great help in time of
need.

Idolatry and Unbelief
The objection against prayer to the
saints typically includes the accusation
of idolatry. Prayer to anyone or anything other than God would, it is
charged, rouse His jealousy. But the
Orthodox Christian might respond
with the imagery of Holy Scripture:
the righteous ones do not obscure, but
magnify God, the way that—though it’s
an impersonal analogy—a magnifying
glass enlarges into greater detail
whatever is being viewed through it.
Precisely, God magnifies those who
magnify Him. God was “magnified”
through Joshua when the prophet
obeyed God by placing twelve stones in
the Jordan River under the ark of the
covenant (Joshua 4:8–14); God was
“magnified” through Solomon, who
had “a perfect heart to keep [His]
commandments” and therefore would
sit on the throne of his father David
(1␣ Chronicles 29:18–25); God is “magnified” by all those who rejoice and who
love His salvation (Psalm 70:4); God
was “magnified” in the Jews and Greeks
of Ephesus who believed in Him after
the name of Jesus was discovered to
cast out demons (Acts 19:13–20); and
V

O L

. 2 8, N

O

. 2

“Everything is like
an ocean;
a touch in one
place sets up
movement at the
other end of
the earth.”
There is no such
thing as a private
act or private
thought, for good
or for evil, because
we are connected
in mysterious
but real ways.
in Philippians 1, St. Paul’s prayer was
that God be “magnified” in his body,
whether he lived or died.
Obedience, perfection, joy, belief,
martyrdom—the more these and
other holy qualities are manifested,
the more the God of holiness is
magnified. As the psalmist says simply,
“God is wonderful in His saints”
(Psalm 68:35).
So, properly speaking, we ask the
men and women of holiness to pray
that God would be magnified in our
lives just as He has been magnified in
theirs. The Christian understands that
it is God alone who saves. By “intercessory prayer to the saints,” therefore, we
mean asking the saints to pray to God
on our behalf. And, because of their
perfection, saints can never grant
anything or answer any prayer that is
in any way contrary to the will of God.
Because the “christification” of the
saint has been established, what the
saint desires for us will always be in
complete conformity with what Christ
desires for us.
For the Orthodox Christian, if there
is any reluctance to pray to the saints,
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it usually does not come from a fear
of idolatry, but from simple, yet sad,
unbelief. To those who say, “I’ll believe
it when I see it,” those who wait for
rational proof before they exercise
spiritual faith, the benefits of the saints
may be, at best, general and largely
unnoticed. Too often we want to see
the net before we leap.
But to those who say, “I’ll see it
when I believe it,” those who live what
they believe, the benefits of the saints
will be personal, experiential, direct,
and a great help along the road of
salvation. Notice how often our Lord
affirmed the faith of those who asked
for His help before His help was given—
“Go, your faith has made you well”;
“Go your way; as you have believed, so
let it be done for you”; “Be of good
cheer, daughter, your faith has made
you well”; “Thomas, because you have
seen Me, you have believed; blessed
are those who have not seen, and yet
have believed.”

Everything Is Like an Ocean
Our task may be as simple as Fr.
Jonah’s advice on that boat leaving

Valaam: Pray to the saints, ask for their
prayers, ask for their help, and absolutely without fail give thanks to God
for whatever comes. In this moment—
as I write and as you read—we celebrate Christ, and we do so by celebrating those lives that have become
Christlike.
A final positive word: Because
everything is like an ocean, be greatly
encouraged that your righteous act—
however small it may appear to you,
however hidden or unnoticed—is used
by God in extraordinary ways. Your
kind word, especially when none
is spoken to you; your thoughtful
gesture, especially when none is
offered to you; your silent prayer,
especially when you don’t feel like
praying; your act of charity when
no one is looking—each of these is
another string in the great cord of
holiness that suspends the world and
keeps it from falling into desolation.
“Everything is like an ocean; a touch
in one place sets up movement at the
other end of the earth.” There is no
such thing as a private act or private
thought, for good or for evil, because
we are connected in mysterious but
real ways.
Beloved in Christ, if you ever
despair, wondering if what you do for
God matters, remember: each single
act of holiness is like a stone thrown
into an ocean—the ripples go forth,
and we do not know whom they touch
or where they end. n
Fr. John Oliver presently serves
St. Philip’s Orthodox Church in
Souderton, Pennsylvania. In August
he will begin serving St. Elizabeth the
New Martyr Mission in Murfreesboro,
Tennessee. He is the author of
Touching Heaven, published by
Conciliar Press. In September he will be
the featured speaker at the Antiochian
Village’s Ss. Raphael and Thekla
Pilgrimage.
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Holy Fire

in Jerusalem:

Pascha, 2006

By Fr. George Hill

“L

ord, why have you chosen
We flew into Ben Gurion Airport in
to bless me in such a way as
Tel Aviv. As soon as we had arrived at
our hotel and checked in, we took a
this, to allow me to see
taxi to the Old City to introduce ouryour Holy Fire?” I asked
myself this question in the Church of
selves to the officials of the Orthodox
the Holy Sepulcher on Saturday, April
Jerusalem Patriarchate. Using the map
22, 2006, as I held the flame in my
I had studied, we eventually made
hand without being burned.
our way to the Jerusalem Patriarchate
Plans for this Jerusalem adventure
headquarters. We were shown to the
had started long before. I had desired
Chapel of St. Constantine, where we
to see the Holy Fire for myself ever
ran into a huge crowd being anointed
since I first heard about it on a Discovat the service of Holy Unction. I
ery Channel documentary shortly after immediately felt right at home.
converting to the Orthodox Christian faith. It
became for me a kind of
validation of my Orthodoxy, especially after I
had researched it on the
Internet and read various
personal accounts. After
attending seminary and
being ordained a priest, I
knew this was something
Fr. George, overlooking
I had to experience on a
Jerusalem from the
Jerusalem pilgrimage at
Mount of Olives;
least once in my life.
Holy Thursday, 2006.
I began to make plans
for this pilgrimage after
receiving the blessing of Metropolitan
As the crowd diminished, I apHerman, my bishop, almost a year in
proached a bishop and introduced
advance. Father Leo Poore agreed to
myself. He spoke wonderful English
go with me, and we flew out on Holy
and immediately anointed me with
Tuesday. I have to admit I was a bit
the Holy Unction. He welcomed us
nervous about traveling to Jerusalem,
graciously, putting us in touch with his
especially after reading the State
secretary, Archbishop Aristarchos. It
Department travel advisories, which
was then that I figured out that this
strongly discourage travel to Israel. As
bishop, Theophilus, was not just any
an army officer I have been to combat
English-speaking bishop. He was the
zones, and am not fond of traveling
Patriarch of Jerusalem! I wanted to
there even with the United States
kick myself. Then I marveled at the
Army, much less as a civilian to such a
fact that I had just been anointed by
place as Israel in 2006. To add to my
the successor of St. James the Apostle,
apprehension, a Palestinian suicide
who gave specific instructions for the
bomber struck a crowded restaurant
Sacrament of Unction itself in James
in Tel Aviv the day before we were to
5:14–15. We were later instructed by
depart. However, I was on a mission,
Bishop Aristarchos to return the next
a mission I knew would profoundly
day to finalize our acceptance as
affect my life as a priest and as an
visiting priests at the Patriarchate and
Orthodox Christian.
to receive a schedule of services.
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Venerating the Tomb
After visiting the Mount of Olives, the
Garden of Gethsemane, and the tomb
of the Theotokos, we headed out for
our meeting with Archbishop Aristarchos. The archbishop was a very busy
man, but welcomed us warmly and
heard our confessions. He signed the
letters we carried, allowing us to enter
the altar and receive communion,
complete with the official seal of the
patriarch. These letters would be vital
later on. That night we attended the

reading of the Passion Gospels. We
read the Gospels initially in the Orthodox chapel in the Church of the Holy
Sepulcher, but found ourselves wandering around the holy site during
the service. It was extremely profound
to read the scriptural account of the
Lord’s crucifixion at the foot of the
rock of Golgotha itself. Still, I was
unable to completely assimilate all that
had transpired there. It seemed like
a blur. I knelt to pray at the site of the
Lord’s crucifixion, but felt completely
incapable of praying at such a holy
site, the significance of which I
couldn’t even begin to grasp.
On Friday morning, I went to the
Holy Sepulcher and found it closed,
with crowds of people waiting to get
in. I desperately wanted to venerate
the tomb itself, which had been
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impossible to get near
for most of Holy Week. I
figured I would get there
early, but everyone else
had the same idea. The
church was not open yet,
so I walked to the Patriarchate and was immediately welcomed into
a procession by the
patriarch’s protodeacon,
Procopios. To my amazement, we processed
through the crowd and
the doors were opened,
and only we clergy were
allowed to enter. I went
straight to the tomb, entered, and
venerated the holy slab of stone on
which the Lord lay. I blessed the cross
I had purchased for my family there,
said a rather mindless prayer of one
who is completely unprepared and
overcome by the gravity of the place in
which he finds himself, and exited the
tomb feeling overwhelmed by the
entire episode.

Our Holy Saturday Ordeal
“O Lord, make us worthy to see your
holy light,” I prayed again and again
during the sleepless night. We were
told to be at the Patriarchate for the
procession to the ceremony of the
Holy Fire at around 11:30 A.M., but
knowing that the crowds would be
huge, we left the hotel at about 9:30.
That the crowds were huge was an
understatement.
First of all, let me explain the Old
City itself. The streets are extremely
narrow. There are absolutely no cars
in most places, as a car would not
even fit. The streets are more like
wide sidewalks between buildings with
Middle Eastern bazaars, crowded and
noisy. I would estimate that there were
about 50,000 people there, all trying to
get into the ceremony of the Holy Fire.
Needless to say, the Israeli police and
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Holy Fire, Pascha 2005. Photo by Vadim Onishchenko, © copyright 2005.
military were prepared. Our taxi
dropped us off at Jaffa Gate and it was
closed, blocked off by Israeli police,
who did not care about anyone’s
identification or nationality. “Sorry,
closed. Too many people,” was all they
would say. We asked when the gate
would be open, and the officer merely
stated, “I don’t know. Maybe five hours.”
My heart sank. We had planned and
traveled all this way to see the Holy
Fire, and now we wouldn’t even be
able to get into the city.
A taxi driver we had met earlier told
us that the Damascus Gate was open.
We jumped in and circled around to
the other side of the city. Of course,
the Damascus Gate was closed as well.
But we pulled out our letters with the
stamp from the patriarch, and this
time, after a short argument between
Israeli police, we were in!
We found ourselves wandering
through the Muslim quarter, which
didn’t give me a wonderful sense
of security. Nevertheless, I kept on
tracking west and eventually we ran
into a sign on the right that said Via
Dolorosa. Then I knew we were close.
We turned the corner and ran into a
literal wall of people. No access there.
I then got directions to Jaffa Gate and
we headed that way. I knew I could

find my way to the Patriarchate from
there. We made another turn and ran
into another wall of people held back
by Israeli police, soldiers, and a metal
gate. We approached and showed
them our letters, and the reply was,
“I can’t read that. No entrance. Gate
closed. Too many people.”
We hadn’t come this far to be
turned away, so we took off down
another street and ran into another
crowd surrounding another Israeliguarded gate. The officer in charge
turned us away as soon as we had
waded through the crowd to get to
the gate. We showed our letters, and a
female officer recognized the patriarchal seal. An argument ensued between her and the other officer, but we
were allowed to squeeze through the
gate. We hurried to the Christian
Quarter Road, made our way past
another gate where many more were
waiting, and finally arrived at the
Patriarchate. I don’t know how we ever
made it past all those checkpoints and
guards. I almost gave up several times.
It was a profound miracle, but the
miracles weren’t over yet.
Once inside the Patriarchate, we
located our friend, the Protodeacon
Procopios, who agreed to let us follow
him until the procession started. He
29

Left: His Beatitude Theophilus, Patriarch of
Jerusalem, serving during Holy Week, 2006.
Right: The midnight Paschal Matins
service at the Church of the Holy Sepulchre,
Jerusalem; photo taken from the royal
doors of the Katholikon.
took us with him to the luxurious
patriarchal throne room, where the
patriarch was seated along with several
dignitaries and many reporters and
photographers from the various
media. It was at this point that I at last
felt a reasonable degree of security
that we would make it with the procession to the Holy Fire.
We waited there until the procession
began. We were told to stay in front of
the patriarch or get left behind, and
we did just that. It was slow going all
the way through the Patriarchate.
There is a passage that goes through
the Patriarchate, down a steep flight
of stairs, and opens up in the Holy
Sepulcher courtyard, only about 30
feet from the entrance to the Holy
Sepulcher Church itself. As the procession inched towards this area, it
became less of a procession and more
of a violent shoving match, as people
tried to get into the procession and
were jerked out by Israeli police. The
procession came to a complete halt
several times, and the pushing of the
crowd was so violent that I thought I
would lose my feet. At this point we
ran into an American priest we had
met on Thursday at the Monastery of
St. Mary Magdalene. He entered the
procession in the courtyard outside St.
Constantine’s Chapel, but warned us
that it was extremely rough around the
Holy Sepulcher and he didn’t think
we’d make it. I continued to pray that
we would be made worthy to see the
Lord’s Holy Fire, but was completely
prepared to be jerked out at any
second. I felt extremely fortunate just
to be inside the Old City and in the
Patriarchate itself.
I don’t know how some of these
people were coping with this violent
sea of people packed into that small
area in the hot sun, most of them
there since sunrise. The time was now
around 12:30 P.M., and I know many
had passed out from heat exhaustion
30

with the crowd and the constant
pressing. I looked back and saw the
patriarch completely surrounded by
security personnel and Israeli police.
He is rather small in stature, and the
crowd was pushing and shoving trying
to get to him for his blessing. I was
reminded what it was like for Christ
walking through these crowded streets
with the multitudes of people pressing
against him (as in Luke 8:40–48).
Miraculously, we made it into the
Church of the Holy Sepulcher. I
began to feel better, but did not know
what lay ahead. The crowd was massive, held back by metal barricades and
angry Israeli police. We entered the
church and veered off to the right
toward the Orthodox chapel there.
As we went up the stairs, the mobthronged procession again came to a
complete stop. I was stuck on a small
flight of stairs going up into the righthand kleros of the chapel itself, where
we were violently pushed back by

some Israeli soldiers in the chapel.
As they were yelling and pushing,
one of the fez-wearing patriarchal
guards recognized Fr. Leo and me and
allowed us through. It took some time
for this to be communicated to the
Israeli police officer, but finally we
squeezed by and entered the chapel.
The procession headed right into the
royal doors, and that is where Fr. Leo
and I were separated. He was shoved
into the royal doors, and I was shoved
into the nave of the church. I was
thrilled to be in the virtual center of
the entire Church of the Holy Sepulcher, after initially being denied
entrance to the Old City at Jaffa Gate,
and everything that had transpired
since then. It was an absolute miracle.
Standing where I was, I could clearly
see the top half of the tomb itself.
However, in a matter of moments,
two obviously agitated Israeli police
officers approached me and the
Russian priest with whom I had just
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yard, he had attracted the
attention of most of the
police officers in our
vicinity, and when they
weren’t looking at me,
I turned around and
sneaked back into the
church, the place of
Christ’s resurrection and
our salvation, ironically
guarded by those who
reject Him. As time went
by I was able to sneak to
within about 60 feet of the
tomb itself, and I quietly
waited there.

The Holy Fire

made friends. They demanded that
we leave immediately as we were not
“Greek Orthodox,” because we were
not wearing the traditional stovetopstyle Greek skufia. My Russian priest
friend protested vehemently, but I
knew it was no use. We were escorted
all the way around the church and
back out into the courtyard. I felt
as if I was being cast out “into outer
darkness where there is weeping and
gnashing of teeth”! After we had
planned for so long and traveled all
this distance, to get so close and then
be tossed out was heartbreaking. I did
say a quiet prayer of thanksgiving that
Fr. Leo would be able to experience
the Holy Light.
However, the Russian priest was
making lots of noise, insisting that
he not be pushed and continuing to
argue with the police. He attracted
more and more attention. I tried to
calm him down, but he was inconsolable. By the time we got to the courtS
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It wasn’t long before
the procession with the
banners went around the
tomb. Cries of “Axios!”
went up as the patriarch
made his way around the
tomb, and shouts of
“Armenia” arose as the Armenian
delegation passed. I waited with my
eyes glued on the Holy Tomb itself,
when all of a sudden I heard a woman
scream from the balcony. I looked up
and saw blue-colored flashes of light
flying around in all directions and an
orange burst of flame arising from the
center of the tomb. I saw the torches
the patriarch bore as he exited the
tomb, and in a matter of seconds I had
the flame on my candle!
The flame was hot. It was fire, but it
did not burn. I moved my hands in it
until they were black with soot. I held
my hand directly above the flame,
close enough to roast a marshmallow
or blacken a hotdog, and there was
nothing but deep warmth. As I put my
hand deeper into the flame, it got
hotter until the flames were leaping
through my fingers. I pulled my hand
out because it got uncomfortably hot,
but there was no burn whatsoever!
Later I lit the same candle with a

lighter and put my hand where it had
been and was just about scorched. The
pain in the palm of my hand caused by
the lighter flame stayed with me for
the next fifteen minutes. This was
definitely different from the flame of
the Holy Fire that would not burn my
hand. The candle wax from the Holy
Fire was hotter than the flame itself.
That evening we sang Christos
Anesti and received Holy Communion
that had been consecrated in the Holy
Tomb itself. As I look back, I’m not
sure what the greater miracle was: the
Holy Fire or our actually getting in to
experience it. Our Lord says that the
gates of hell shall not prevail against
the Church, and we went through
several of them between Jaffa Gate,
Damascus Gate, and the rest. But the
Lord was gracious to us and brought
us unto His Kingdom, on a myriad of
different levels.
After experiencing the Holy Fire,
I realized, however, that the greatest
miracle is that God Himself became
man for us and not only rose from the
dead, but comes to us physically again
and again each time we celebrate the
Divine Liturgy. We don’t have to go to
Jerusalem to experience the Holy Fire.
It comes to us each and every time we
celebrate the Divine Liturgy in the
form of Christ’s Body and Blood. The
miracle of the Holy Fire in Jerusalem
every Pascha is a wonderful blessing
from the Lord, but becoming one with
Him through His Body and Blood is
infinitely more profound. It brings us
remission of sins and life everlasting,
which is truly the miracle of miracles! n
Fr. George Hill is a graduate of the
Citadel, Regent University School of
Law, and St. Tikhon’s Orthodox
Theological Seminary. A priest of the
Orthodox Church in America, he is
currently on active duty as an army
chaplain assigned to the 82nd Airborne
Division at Fort Bragg, North Carolina.
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An Historic Moment of Healing

By Very Rev. Fr. David Moser

From May 7–14, 2006, the IV All Diaspora Assembly of the Russian Orthodox Church Outside of Russia convened in San Francisco.
The Hierarchal Sobor (meeting of all the bishops) immediately followed that Council.
At this historic gathering, those Orthodox Christians who have been separated from the rest of the Russian Orthodox communion since the communist revolution split the Russian Church took a great step towards healing this division. The Council passed
a resolution requesting that their hierarchs act to heal this tragic wound in the Russian Church. Following the Clergy/Laity Council,
the Hierarchal Sobor adopted and approved a draft Act on Canonical Communion with the Moscow Patriarchate. As the Epistle of
the Council of Bishops explained:
With God’s help, general agreement has been reached on the step-by-step development of canonical and Eucharistic communion between the sundered parts of the one Russian Church. . . . Hope in the God-pleasing healing of forced separation
makes possible for us the inspiring opportunity for edifying effort in one spirit on the harvest fields of Christ. . . . And so, we
turn to our dear flock with the prayerful call to set aside quarrels and differences, and to join together for the salvific task of
reestablishing the unity of the Russian Church
AGAIN is honored to provide an inside look at this council from Fr. David Moser, who attended as a clergy delegate from the
Western American Diocese.

T

HE OPENING OF THE COUNCIL WAS

Amfilohije of Montenegro and the
Coastlands.
Sunday began with a hierarchal
liturgy, with eleven hierarchs
concelebrating along with the gathered clergy (around eighty priests and
deacons). Following the Liturgy there

was a molieben to the Mother of God
with prayers for the coming council.
Later that afternoon was the formal
opening of the council with powerful
addresses given by Archbishop Kyrill
and Metropolitan Laurus. At this time,
greetings from the various national

photos by Eric Cable

preceded by the arrival and
greeting of Metropolitan
Laurus (Lavr) and the wonderworking
Kursk-Root Icon of the Mother of
God (the Directress of the Russian
Diaspora). Both the icon and the
Metropolitan were greeted and
escorted into the cathedral with great
joy. Immediately a pannikhida was
served for the former first hierarchs
and the ever-memorable Archbishop
Anthony of San Francisco. This
beginning with prayers and hymns
glorifying God was very uplifting and
helped to set the prayerful tone of
the whole Council. By the Vigil service
that evening, all the hierarchs had
arrived, including the representative
of the Serbian Church, Metropolitan
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churches were read, including Patriarch Alexis II of Russia, Patriarch
Pavle of Serbia (read by Metropolitan
Amfilohije), the Patriarchs of Georgia
& Bulgaria. Greetings also came from
the churches of the European Diocese
of the Patriarch of Constantinople, the
monasteries of Mt. Athos, and others.
To hear these greetings from all over
the Orthodox world brought home as
never before the great import of this
gathering. This was not only a meeting
about the welfare of the Russian
Church; it was for the welfare of the
Orthodox Church as a whole.
The work of the council began
Monday morning. From the beginning
some stress was evident in the relations of delegates who held different
opinions. The day began to show
evidence of degenerating into demagoguery. But this tendency was arrested by the presence of Metropolitan
Amfilohije, whose spiritual stature and
influence were felt from the moment
he began to speak. His presence and
his words lifted the vision of the
council above our own petty opinions
to the larger spiritual task that lay
before us, and to the place of the
one Russian Church as an influential
leader of the whole Orthodox world.
He pressed his points home with
spiritual force (rather than oratorical
prowess), making an impression on
the hearts of all present, hierarch,
clergyman, and layman alike.
Metropolitan Amfilohije remained
with us through Tuesday morning,
and his mere presence continued
to moderate the atmosphere of the
council, elevating it to a higher plane.
He departed from us late in the morning with the prayers, respect, and
honor of all present. As the discussions
progressed that afternoon, the contentious spirit seemed to slip back in until
Bishop Ambrose of Vevey reminded
us that we were not participating in a
secular meeting, but in a liturgical act.
This sober reminder brought back the
spiritual focus established earlier.
The resolution of the council
regarding the unity of the one Russian
Church was a turning point. As soon as
it was passed, all the tension seemed to
lift, and the council continued with a
true sense of sobornost (oneness). It
was wondrous to see former adversaries eating and chatting together and
S
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sharing toasts at the completion of this
phase of our work.
But the work of the council was not
done—having dealt with the present,
we turned our eyes to the future.
These presentations and discussions
were just as lively as the previous days’
as we discussed the role of the parish,
our care for our youth, and the
missionary role of our Church. These
were not simple questions, since our
Church spans a multitude of languages
and cultures. The preservation of our
spiritual and traditional unity, while
at the same time maintaining our
relevance to the various societies in
which we live, requires a strong and
constant connection to the root of our
Russian spiritual Tradition.
The liturgical events of the council,
the Vigil of Saturday evening, and the
final hierarchal Divine Liturgy (with
all thirteen hierarchs of our Church
present) were truly blessed. A palpable
heavenly spirit was felt throughout
the whole assembly during these
times. The hymns seemed more
beautiful, the prayers seemed to
ascend to heaven more quickly, and
the joy of the Lord filled our hearts
more fully than ever before. Truly
God is among us.
The last event of the assembly was

our festal banquet, at which we all
shared in celebrating the work we had
done and the great future that lies
ahead of us. Our bishops were inundated with their flock seeking to hear
one more time a personal word or to
obtain even a signature on a napkin
as a remembrance. The love of our
flock for her archpastors was in great
evidence. Although all were filled with
great joy, we also felt the sadness of
departing, and many people lingered
long after the meal was finished until
finally the last fond goodbyes had
been said.
The next day began the Hierarchal
Sobor—the meeting of the bishops—
during which the actions of the AllDiaspora Council were considered. As
a result of this, our archpastors have
given to us our future path, the path
that God has set before us and upon
which they will lead us. Let us remember them always in prayer, and with
faith follow them as we walk that path
that God has shown to us. n

Documents of the Fourth All-Diaspora
Council can be found online at www.
sobor2006.com/ivall-diasporaco.php and
at www.russianorthodoxchurch.ws/synod/
engnews/ensobor.html
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NEW TESTAMENT
versions of the Lord’s walking on
the water (Matthew 14:22–33; Mark
6:43–52; John 6:15–21), Matthew’s is
perhaps the most distinctive, because
he alone tells of Simon Peter attempting the same thing.
This story in Matthew begins very
much as it does in Mark and John; in
all three narratives, the walking on the
water immediately follows the multiplication of the loaves. After that event,
the Lord compels the Twelve to depart
by boat, while He Himself ascends,
alone, a nearby hill to pray. Night falls,
and the rest of the story takes place in
the darkness.
The disciples’ boat, going westward
across the Sea of Galilee toward Gennesaret, about five miles away, encounters
strong head winds that stir the tossing
waves. Hour by hour the boat’s progress
is very slow, and by the fourth watch
of the night, between three and six
o’clock in the morning, the disciples
are still a great way from land.
Suddenly Jesus appears in the
darkness, walking on the waves of the
sea. The startled disciples, conjecturing the figure before them to be an
illusion (phantasma), but nonetheless
frightened at the sight, cry out in
panic. In response the voice of Jesus
comes to them through the darkness,
borne on the whirling courses of the
wind: “Be of good cheer! It is I; do not
be afraid.”
In the Gospels of Mark and John,
the drama of the scene ends at this
point, and Jesus enters into the boat.
Thus, these two accounts climax
with Jesus’ self-identification, “It is
I,” or more literally, “I AM” (ego eimi).
Indeed, in John’s Gospel this is one of
several places where Jesus utters those
very words that resounded of old from
the burning bush (cf. John 8:24, 28,
34
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54; 13:19; 18:5). The theophany on the
sea involves words as well as vision.
All of these theophanic components
of the story are likewise found in
Matthew’s account, but in this Gospel
they do not form the story’s climax;
they are but the first half of the scene.
In Matthew, when the
voice of Christ calls to
the disciples out of the
darkness, someone in
the boat replies to
Him. Here the Lord’s
proclamation, “It is I,”
is not answered with
silent acquiescence,
but with an expression
of doubt, or perhaps
even of challenge.
“Lord,” says the eversurprising Peter, “if it is You, command
me to come to You on the water.”
“Come,” says Jesus, and Peter in
obedience steps over the side of the
boat. Still looking at the Lord, he
plants his foot solidly on a wave and
begins to walk across the sea. We are
not told how many steps Peter took,
but as he moved away from the boat,
his attention became diverted by the
storm. “But when he saw that the wind
was boisterous,” we are told, “he was
afraid; and beginning to sink he cried
out, saying, ‘Lord, save me!’”
“Stretch out Your hand from above,”
prayed the psalmist, “rescue me and
deliver me out of great waters” (Psalm
144[143]:7). The prayer was heard.
“And immediately Jesus stretched out
His hand and caught him.” Jesus and
the embarrassed disciple climbed into
the boat.
Peter’s name means “rock,” and it is
ironic that his attempt to walk on the
water was the only occasion on which
he demonstrated a truly rocklike
quality. This man “of little faith” serves

in Matthew’s version as a symbol of
every believer who walks toward Jesus
in darkness and turmoil. Even in his
failure, he is not condemned; he is
saved by the extended hand of Jesus.
Although Mark and John tell this
story as a theophany, it is curious that
neither of them ends it with an explicit
act of faith on the part of the disciples.
Indeed, in Mark’s account we are told
that “their heart was hardened.”
In Matthew, however, the story ends
with the confession of faith by the
disciples in the boat: “Truly You are
the Son of God.” That confession of
the apostolic faith, towards which the
whole narrative builds, seems to call
for three further comments.
First, it is substantially identical with
Peter’s Christological confession at
Caesarea Philippi, two
chapters later (Matthew
16:16). The two stories,
both of them about Peter,
are bound by that same
confession of faith.
Second, Matthew makes
an explicit point of the
fact that the confession
of faith took place “in
the boat,” a detail rather
superfluous unless there
is a special symbolic
meaning in the boat. We are surely
correct in seeing the confessing
Church symbolized in Peter’s apostolic
fishing boat.
Third, when they make this proclamation of faith, the disciples are
prostrate in adoration (prosekynesan).
This is the same posture in which they
will later receive the Great Commission at the end of Matthew’s Gospel
(28:17–20). Ultimately, then, it is not
sufficient to describe Matthew’s story
of Peter on the water solely as one
man’s walk in faith. It is an account,
rather, of the faith of the confessing
Church. n
Patrick Henry Reardon
is pastor of All Saints
Antiochian Orthodox
Church in Chicago,
Illinois, and a senior
editor of Touchstone:
A Journal of Mere
Christianity.
He is also the author of
Christ in the Psalms, and Christ in His Saints
(both books are published by Conciliar Press).
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SOUTHERN
Baptist dinner on the grounds
without someone bringing a lemon
pound cake. The recipe John David
Finley grew up with was as down-toearth as cooking can get, with one cup
of butter, four eggs, the grated peel of
half a lemon, and the right amounts
of flour, sugar, baking powder, vanilla,
salt, and nutmeg.
But somewhere between the lines
is the joy of his paternal grandmother,
Lula Mae Finley. And those black-eyed
peas—you’ll need a ham bone—are
just black-eyed peas, unless you have
the chopped bell pepper and jalapeños in there. Then you’re talking
about New Year’s dinner with Owen
Jefferson “Popo” Finley, Sr. That
homemade vanilla ice cream? That’s
part of the legacy of the Rev. Owen
Jefferson Finley, Jr., who survived the
hell of Omaha Beach on D-Day
before spending 38 years as pastor
of the Trinity Baptist Church in
McAlester, Oklahoma. The list goes
on and on.
People used to teach old recipes to
their children back in the days before
interstate highways, fast-food empires,
and televisions ate the family dinner
hour, said Father John David Finley,
author of Sacred Meals: From Our Family
Table. It’s a book about cooking, of
course, but it’s also a memoir about
the ties that bind his past as a Southern Baptist preacher’s kid to his adult
life as an Eastern Orthodox priest,
composer, and evangelist in Southern
California.
“One of the most important things
I’ve learned in life is that food isn’t
just food,” he said. “At some point,
I realized that I was preparing and
serving certain foods at certain times
of the year not just to honor or
remember my grandparents and
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my parents, but to enter into a kind
of communion with them. . . .
“Suddenly I saw the Communion of
the Saints in a whole different way. I
realized why food has been so important to the Church’s theology since the
very beginning.”

feel isolated and rushed and cheated.
They know something is wrong.”
Sacred Meals features commentary
on this subject from an Eastern
Orthodox pioneer in North America,
the late theologian Father Alexander
Schmemann.
“Centuries of secularism have failed
to transform eating into something
strictly utilitarian,” he wrote. “A meal is
still a rite—the last ‘natural sacrament’
of family and friendship, of life that
is more than ‘eating’ and ‘drinking.’
To eat is still something more than to
maintain bodily functions. People may
not understand what that ‘something
more’ is, but they nevertheless desire
to celebrate it.”
This is precisely what Finley and his
family celebrate each year when the

the goal, through the
Church’s feasts and fasts,
is for families to realize
that the meals they share
together are also sacred.
Thus, the altar table and
the family table are linked.
At the deepest level, there is the
bread and wine consecrated in the
altar rites of the Divine Liturgy. But
the ordinary foods of life play key roles
in the Eastern fasting traditions of
Great Lent, the six-week season in
which observant Orthodox believers
strive not to eat meat and dairy
products. The fasting traditions of
Great Lent lead to Holy Week and the
Great Feast of Pascha, or Easter. The
Orthodox Feast this year fell on April
23, using the ancient Julian calendar.
Father Finley said the goal, through
the Church’s feasts and fasts, is for
families to realize that the meals they
share together are also sacred. Thus,
the altar table and the family table are
linked. Both are “manifestations of the
ways that God feeds us throughout our
lives,” he said.
It’s hard to grasp this in an age in
which food is surrounded by golden
arches and plastic toys more often
than by golden vestments, incense,
and icons.
“There’s no room for fellowship in
a McDonald’s culture,” he said. “Every
now and then people realize this. They

midnight rites of Holy Pascha give way
to a communal feast—rich in meats,
cheeses, eggs, and non-Lenten treats—
that lasts into the hours just before
dawn.
“Our basket will have to include
ham, because I can’t imagine a Finley
feast without ham,” said the priest.
“Then there is that great Pascha
cheese that the Russians make. It’s
almost like cheesecake that you spread
with a knife. They eat it with that
wonderful bread called ‘Kulich.’
“I have to make that for the children. You know a food has become a
family tradition when the children yell
at you if you don’t make it.” n

Terry Mattingly
(www.tmatt.net) is the
director of the Washington
Journalism Center at the
Council for Christian
Colleges and Universities and
writes the “On Religion”
column for the Scripps Howard News Service.
The Mattingly family attends Holy Cross
Orthodox Church in Linthicum, Maryland.

35

Popes and Patriarchs

EW!

N

An Orthodox Perspective
on Roman Catholic Claims
by Michael Whelton

For any dialogue between the Orthodox and Roman Catholic churches to be fruitful,
we must first understand our differences. Popes and Patriarchs covers some of the
distinctives in theology and worldview that separate the churches of the East from
those of the West, focusing primarily on the claims of papal supremacy.
Author Michael Whelton, a convert from Catholicism to Orthodoxy, discusses some
of the theological and historical issues that led him to explore the teachings of the
Orthodox Church, including the doctrine of original sin, the influence of medieval scholastic thought on the Western Church, and the modern trend toward “evolutionary Christianity.”
Part II examines in depth the true attitude of the early Eastern saints of the Church
toward the papacy—an attitude radically different from that frequently attributed to
them by Roman Catholic apologists.
A final chapter is devoted to typical questions Roman Catholics raise about the
Orthodox Church, including a comprehensive discussion of divorce and remarriage.

Popes and Patriarchs presents the Orthodox position on the role of the papacy in an intelligent, easy-tounderstand style that will appeal to laypeople, priests, seminarians, and discussion groups. It will be of
great help to those Roman Catholics and Orthodox who are interested in understanding the key differences
that separate their respective churches.
• 180 pages, paperback (ISBN 1-888212-78-0) Order No. 007107—$14.95*
Michael Whelton is a British-born Or thodox writer residing on a fifteen-acre hobby farm in the lush farm country
of southwest British Columbia. He is the author of Two Paths: Papal Monarchy—Collegial Tradition, The Pearl: A Handbook for
Orthodox Converts, and False Gods: Counterfeit Spirituality in an Age of Anxiety.

Printed in Canada

*Conciliar Press order information: California residents, please add 8% sales tax. Shipping and handling to a U.S. address: for one book, add $5.50;
for two to three books, add $7.50; for four to five books, add $9.50. Mail your check, payable to Conciliar Press in U.S. funds, to Conciliar Press, P.O.
Box 76, Ben Lomond, CA 95005 or call (800) 967-7377 to place a credit card order. Credit card orders may also be faxed to (831) 336-8882, or ordered
online at www.conciliarpress.com.
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